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PEEFACB. 



The following 'pages have been penned with the 
view of illustrating the distinguishing views of the 
Society of Friends, in contrast with those held by 
most of the professors of the Christian name — es- 
pecially with regard to Worship and Ministry. The 
form of Question and Answer has been chosen as best 
adapted for this purpose, inasmuch as the common 
objections of other Professors, to our mode of Wor- 
ship especially, are given in similar words to those 
advanced either by way of opposition or enquiry, and 
Answers given as they are thus suggested. 

It is hoped that this brief exposition of the views 
of the Society may lead to enquiry among other 
denominations, as to whether the method of Wor- 
ship, &c., of the latter is consonant with the 
teaching of the New Testament. If the result of 
such investigation should authoritatively establish 
them in their present practices, then the views and 
practices here advocated ought not to find a place in 
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their minds. But if, on the contrary, they find these 
most in accordance with the Doctrines of Christ and 
his Apostles, and the early Churches, then let them 
seriously consider, whether they ought not, in faith- 
fulness to such convictions, and according to the 
measure of faith and Divine requiring, to endeavour 
to bring others to an acquaintance with this '* more 
excellent way.'* 

Believing that true religion consists not in excellent 
speech and writing, neither does the Spirit of Christ 
require fine word-clothing to make its power known 
amongst mankind, I am the more encouraged to pro- 
ceed in that which I have set my hand to do. If the 
following is but a help to any who seek after the way 
of truth more perfectly, my labour will have a reward. 
May ** the Truth as it is in Jesus " — ^freed firom the 
traditions of men — spread from son to son, and 
from daughter to daughter, till of a small and almost 
unobserved band there becomes an innumerable host. 
Being fally persuaded that a great work still remains 
to be accomplished in the kingdom of Christ, and that 
his Spirit is the Euler of His kingdom, and all who 
are subject to His spiritual government, ** bow the 
knee unto him" — ^in **the day of his power" become 
"a willing people " — ^I recommend all to look within 
for the manifestations of the Spirit of Christ, ''as 
unto a light shining in a dark place," and follow 
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its leadings: tliis is the way to come to the true 
knowledge of spiritual things, which the eye of unen- 
Hghtened reason can neither comprehend nor attain 
unto. Y^t the reasoner will perhaps exclaim, ** How 
can I judge of these things where my means of judgment 
is taken from me ?" To such I would recommend 
the saying of an Apostle — ** Know ye not your own 
selves, that Jesus Christ is in you except ye he 
reprobates," 2 Cor. xiii. 6. Unto Protestants this 
work is more particularly recommended, as they look 
upon the Scriptures to be their rule and guide in 
heavenly matters; for whilst the writer holds the 
view that the Holy Spirit is " the piimary rule of 
fiEiith and manners," he as fully recognizes the truth 
that all doctrine and practice which is contrary to the 
testimony of Holy Scripture, is to be rejected as false. 
He has therefore sought the evidence and testimony 
of Holy Scripture in favour of the views here advo- 
cated, and endeavoured to prove by the same authority 
that some of the practices among Protestants are at 
vai-iance with their own recognized rule. 

Unto Eoman Catholics (I use not this term in a 
sneering sense,) I have not addressed myself so es- 
pecially, knowing that the Holy Scriptures are not 
held to be their rule ; yet hereafter, as opportunity 
occurs, I may write what rests on my mind as to their 
position in regard to the matters here treated of. 
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The Author thinks it due that the Header should 
be informed that he alone is responsible for the man- 
ner in which the Christian Principles and Practices 

of the Society of Friends are here set forth. 

I am, respectfully, 

The Author. 



AN EXAMINATION 



OF THE 



METHODS OF PERFOBMING PUBLIC 
WOBSHIP, Etc., Etc. 



Question. What reason have Friends for sitting 
down in silence in their meetings for worship ? 

Answeb. Friends meet together to wait upon God, 
for He is to be waited upon : yet Friends are aware 
that silence of itself is not the worship that God seeks 
for from man. Yea, they confess, that it is no better 
than a form without power, unless the true silence is 
attained. 

Q. What is the true, and what the false silence ? 

A. True silence is the knowing one's inclinations, 
and desires, and thoughts, brought into subjection to 
the will of God — ^the natural, fleshly part, is to keep 
silence, that the Spirit of God may be heard and obeyed : 
the &lse silence in a meeting of individuals for wor- 
ship is where there is a meeting in form, yet the true 
waiting to know and do the will of God is not sought 
and striven after. There is such a thing as much talk- 
ing, yet that which ought to teach is neglected, through 
the willing and contriving of the natural man. 
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Q. Why do you differ from other prof essors of Chris- 
tianity in sitting in silence ? 

A. He that judges we are bound to sit in silence, 
judges wrong. We are not bound in our religious as- 
semblies but by the Spirit of God. We are, or ought 
to be, servants unto it, and if it lead to prayer, praise, 
exhortation, or singing ^ * we ought not to be slack to per- 
form ; neither are any that follow — rr^di follow — ^liable 
to err, as it is written : My sheep know my voice and 
follow me, but the voice of a stranger they will not 
follow, because they know not the voice of strangers 
(John X. 5.) ; and his followers, when assembled to- 
gether for worship, may be required either to speak 
on entering into the assembly, some time after, or 
not at all. His servants must not run before Him, 
but, as dutifal soldiers, stand prepared for the Master's 
word of command. Acts xvi. 25 — ^Paul and Silas sang 
praises unto God at midnight in the prison at Philippi. 

Q. You speak much of the leadings of the Spirit^ 
how is it you have fixed times for your Meetings for 
Worship ? 



* Prayer, praise, and exhortation, may be offered by an indtviduaL 
Praise and singing are nearly the same tbing. Singing in places of wor- 
ship is generally expected to be united with more or less by the congrega- 
tion, which involves the presumption, seldom, I am afraid, verified by the 
fact, that all the individnals who nnite in the singing, simnltaneonsly feel 
themselves called upon to utter the words of the song, though many of 
them maybe strangers to the religious feeling which originated them—^n 
inconsistency which the Society of Friends testifies against. 



A. One of tlie Apostles enjoins that we are ** not to 
neglect the assembling of ourselves together as the 
manner of some is." Here He distinctly refers to 
some who had neglected the assembling of themselves 
together. Now we believe he spoke conformably with 
the Spirit of God, and we find it to our profit to meet 
together to wait upon God, receiving, at times, of the 
overflowing of his table, through a brother or sister. 
A hospitable man, on inviting his friends to enjoy the 
bounties of his table, hath pleasure in seeing his 
guests satisfied ; so we experience that our meeting 
together to wait upon God is, at times, a season when 
the good master of the house dispenseth freely of his 
dainties, to our mutual re&eshment, though no words 
be uttered. 

Q. Thou say est tliat thou helievest tlie apostle spoke 
in accordance with tlie Spirit of God, 

A. Yes ; and we have the proof in ourselves, having 
known the promise fulfilled that where two or three 
are met together in Christ's name. He hath been in 
our midst. 

Q. Christ saith " where tivo or three are met to- 
(jetlier in my name." In your assemblies y you fre- 
quently omit the mention of his name ? 

A. We believe Christ's name here implies his power, 
and not the mere uttering of his name. It is said in 
one part of scripture that ''at the name of Jesus 
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every knee shall bow ;" wHcli Roman Catholics, I be- 
lieve, try to fdlfil literally. If we were to use words, 
and say, we are now met together in the name of Christ, 
unless we knew his life-giving power to be present, 
they would be words without life, and not proj&table to 
ns. 

Q. Why do you not read the Scriptures in your 
meetings for worship ? 

A. The mere reading of the scriptures is not 
an act of worship, nor is this practice enjoined 
in the new testament as a duty in meetings specially 
appointed for worship. 

Q. What then of the Bereans, who were more noble 
than those of Thessalonica, in that they searched tJie 
scriptures daily ? 

A. It there refers to them thus : The Bereans *' were 
more noble than those of Thessalonica — ^in that they 
received the word with all gladness of mind, and 
searched the scriptures daily whether those things were 
so. 

Q. What do you gather from that passage ? 

A. They received the Word with gladness, is first 
mentioned. Now the ^^word*^ here appears not to 
refer to the scripture, but to the Truth the apostles 
ministered to them. What are now called the scrip- 
tures were not then all written, and here it refers more 
particularly to the old testament. 
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Q. Do you make a pr notice of reading them ? 

A. We are recommended to read them in oar &mi- 
lies daily. I believe this is done in most friends* 
families ; and after the reading there is a short period 
of silence. 

Q. How is it you have no pulpit in your places of 
xcorship for the minister to speak from ? 

A. Because it is nnnecessary. In onr assemblies, 
every one, young and old, male and female, may speak 
according to the gift received. 

Q. Thou say est male and female. The apostle says 
distinctly, I suffer not a woman to teach. Do you 
differ from Paul ? 

A. Let me quote the passage at length. It begins 
1 Timothy ii. 9. — ''In like manner that women adorn 
themselves in modest apparel, with shamefjBicedness 
and sobriety, not with broidered hair, or gold, or 
pearls, or costly array; but which becometh women 
professing godliness, with good works ; let the Wbmen 
learn in silence, with all subjection ; but I suffer not 
a woman to teach nor to usurp authority over the man, 
but to be in silence ; for Adam was first formed, then 
Eve," &c., &c. This does not mention that they 
were met to worship God together ; and we are per- 
suaded that this cannot be meant by the apostle to in- 
fer that he Hmits the Spirit of the Lord — ^that it 
should not be allowed to manifest itself through 
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^oman either in preaching, prayer, or praise. Peter 
Also advises mves to be in subjection. 

Q. What, theriy do you think this refers to ? 

A. It is clear that the Apostle, in writing to Timothy, 
gives him instruction that the woman is not to be in 
■authority over that part which belongs to man ; and 
if we take the foregoing verses, we find general ad- 
vice how she should be adorned, not referring to her 
adornment at any particular time, but her continual 
adornment ; so here the true meaning is that she is to 
be in subjection and silence in that which pertains more 
^especially to man ; yet are both the man and woman 
io be free in Christ. 

Q. But the Apostle saith, ** I suffer not a woman to 
teach J nor to usurp authority over the man, but to he in 
silence ? " 

A. It cannot refer to her being bound to keep 
silence when moved to speak in the behalf of Christ, for 
we find the Apostle giving directions in Corinthians 
about women praying and prophesying. 

Q. Cfive that saying of the Apostle in full? 

A. 1. Cor. xi. 6. — "But every woman that prayeth 
or prophesieth with her head uncovered, dishonoureth 
her head.'* 

Q. How, then, do you do away with that saying of 
Paid in 1 Cor. xiv. 84 : " Let your women keep silence 
in the Churclies ; for it is not permitted unto them to 
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speak y hut to he in ohedience, as also saith the law ?** 

A. This mnst not be constraed so as to clash with 
the saying of another part of scripture ; for if we con- 
sider, this passage denies them the power of either 
praying or prophesying, then it would be contrary to 
the writing "every woman praying or prophesying," 
&c., before qnoted. 

Q. TJiere is no necessity/or them to he in opposition, 
if this is taken to refer to praying and prophesying in 
the family, as thou wouldst have the one in Timothy 
to inean. 

I believe them not parallel, and for the following 
reasons : — 1st, The Epistle to Timothy is not written 
to a church, but to an individual. 2nd, The Epistle 
to Corinthians is to the Church at Corinth. Examine 
the chapter in Corinthians. It exhorts them to be 
followers of him as he is of Christ, and he says, '' now 
I praise you brethren, that ye remember me in all 
things, and keep the ordinances as I delivered them 
to you, but I would have you know that the head of 
every man is Christ, and the head of the woman is 
the man, and the head of Christ is God, every man 
praying or prophesying, having his head covered, dis- 
honoureth his head, but every woman praying or pro- 
phesying with her head uncovered, dishonoureth her 
head," &c. If we take one to be in the jGEunily circle, 
then the other also ; and if I allow that it refers to a 
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family, a &mily gathering is a charch of Christ, if 
the £unily oontaiiis members of Christ's body, as in 
Paul to Philemon, after mentioning t^ee individnals, 
he says, " and to the charch in thy house." 

Q. What meaning do you put upon that verse , " Let 
your women keep silence in the Churches, ^^ dc, ? 

A. It refers to some bad practice probably that had 
crept in, the women asking questions and disturbing 
the Church; which is not prophesying, nor yet prayer. 

Q. Is there any reason to infer such was the case ? 

A. In the verse succeeding those words, the apostle 
says, if they will learn anything, let them ask their 
husbands at home ; for it is a shame for a woman to 
speak in the Church : it does not say it is a shame for 
them to prophesy, but to speak ; and this speaking 
refers to that which the woman might learn by asking her 
husband when she got home, which is not prophesying. 

Q. What direct proof have you that there were 
female prophets in the Apostles' days ? 

A. Joel prophesied in this manner, '' It will come 
to pass after these things, that I will pour out of my 
Spirit upon all flesh, and your sons and your daughters 
shall prophesy, your old men shall dream dreams, and 
your young men shall see visions, and it shall come 
to pass in those days that I will pour out of my spirit 
upon my servants and upon my handmaids,** &c. This 
was fulfilled, according to Peter, for he says. Acts ii. 
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15 — 18 : " For these are not drunken as ye sup- 
pose, seeing it is but the third hour of the day, 
bat this is that which was spoken by the prophet 
Joel; and it shall come to pass in the last days, saith 
God, I will pour out of my spirit upon all flesh, and 
your ^ns and your daughters shall prophesy, and 
your young men shall see visions, and your old men 
shall dream dreams;" and in xxi. of Acts, we find 
mention of one Philip, who had four daughters, who 
were virgins, who prophesied. There were prophet- 
esses in old testament times, as Miriam ; and we find 
account of the woman of Samaria in John iv. 89, 
spreading the fame of Christ, and many of the Samar- 
itans of that city believed on him for the saying of the 
woman, which testified, *^ He told me all that ever I 
did."* 

Q. How was it that Paul in writing to Churches ad- 
dresses them as Brethren, 7iot Brethren and Sisters ? 

Col. i. 2. 

A. The Greek word used by Paul includes all 

members of the Church, brothers and sisters. See 

other Epistles also.f 



* See also Paul's Epistle to Bom. 16th chapter. Phcebe, who is in 
Greek diakonos of Ghnrch at Genchrea. Priscilla, Mary, Trypheoa, 
Tryphosa, Persis. 

t Bom. " To a// that be in Bome," called to be Saints. 1 Cor. Unto 
the Church, 2 Cor. Unto the Church, Gal. Unto the Churches, Eph. 
Saints and faithful, Phill. A II the Saints^ with the Bishops and Dea- 
cons* Ooloe. To the saints and faithful brethren in Christ. 1 Thess. 
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Q. Let us revert again to the practice of silence. 
How was it that Friends, as a body, began to meet 
together in silence ? 

A. I quote the following from Barclay's Apology : 
<< As there can be nothing more opposite to the natural 
will and wisdom of man than silent waiting upon God, 
80 neither can it be obtained, nor rightly comprehended 
by man, but as he layeth down his own wisdom and wiU, 
so as to be content to be thoroughly subj ect to God . And 
therefore it was not preached, nor can be so practised, 
but by such as find no outward ceremony, no obser- 
vations, no words, yea, not the best and purest words, 
even the words of Scripture, able to satisfy their weary 
and afflicted souls ; because where all these may be, 
the life, power, and virtue, which make such things 
effectual, may be wanting. Such, I say, were ne- 
cessitated to cease from all externals, and to be 
silent before the Lord ; and being directed to that in- 
ward principle of Life and Light in themselves, as the 
most excellent teacher, which can never be removed 
into a comer, came thereby to be taught to wait upon 



Unto the Church of the Thessalonlans. 2 Thess. Unto the Chnrch of the 
Thessalonians. James. To the twelve tribes scattered abroad. 1 Pet. 
To the Strangers elect, 2 Pet. To them who have obtained like pre* 
dons faith with us. 

It appears by the above, that Paul did not address any of the 
ohnrohes as brethren. The word ^^Adelphos^^ in Greek, is applied to aU 
holding the Christian faith, both male and female. 
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God in the measure of Life and Grace received from 
Him, and to cease from their own forward words and 
actings, in the natural willing and comprehension, and 
feel after this inward seed of Life, that as it moveth 
ihey may move with it, and be actuated by its power, 
and influenced, whether to pray, preach, or sing." 

Q. Have you any set form to go by in your 
meetings for worship ? 

A. In our meetings we have no regular routine of 
prayer, preaching, &c. 

Q. Then do you consider other religious bodies do 
wrong in having a regular routine of service ? 

A. We consider every thing that limits or tends to 
limit the Spirit of Christ, is, to say the least, unad- 
visable ; and we read of no such order and routine of 
worship in the assemblies or churches mentioned in 
the New Testament; so we cannot from Scripture 
conclude they are right. 

Q. Can you show that the manner of your meetings 
for worship are more in accordance with Scripture ? 

A. I have before stated it is advised not to neglect 
the assembling of themselves together ; so far there 
is direct proof that they were to meet together. Now 
in the Church at Corinth, Paul says, Cor. xiv. 26, 
"How is it brethren? When ye come together, 
every one of you hath a psalm, hath a doctrine, hath 
a tongue, hath a revelation, hath an interpretation, 

B 
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let all tilings be done nnto edifying." Yerse 81, lie 
Bays *^ For ye may all prophesy, one by one, that all 
may learn and all may be comforted," and ''the 
spirits of the prophets are subject unto the prophets ; 
for God is not the author of confusion, but of peace, 
as in all churches of the saints.*** The 12th chapter 
is particularly instructive in regard to the exercise 
and diversity of gifts. Then Peter in his 1st General 
Epistle, iv. 10, says, "As every man hath received 
the gift, even so minister the same one to another, as 
good stewards of the manifold grace of God, if any 
man speak let him speak as the oracles of God, if any 
man minister let him minister as of the ability that 
God giveth ; that God may in all things be glorified 
through Jesus Christ, to whom be praise and do- 
minion for ever and ever.** 

Q. Does not that quotation from Corinthians show 
rather that there was need of some regular order ? 



* 1 Cor. xiv. 26-88.— "How is it then brethren? When ye come 
together each one of yon hath a psahn, hath a doctrine, hath a 
tongue, hath a revelation, hath an interpretation. Let all things 
be done nnto edifying. If any man apeak in an nnknown tongue, let 
it be by two or at the most by three [sentences ;] and let one also inter- 
pret, [part by part]. But if tiiere be no interpreter, let him keep silence 
in the chur(di, and let him speak to himself and to God. Let the pro- 
phets speak two or three, and let the others judge [between truth and 
error.) If any thing be revealed to another who sitteth by, let the first 
hold his peace. For ye may all prophesy, one by one, [yet so] that all 
may learn and all may be comforted. Now the [spiritual gifts) spirits 
of the prophets are subject to the prophets. For God is not the God of 
confusion, but of peace, as in all ohnxohea of the sainte.** 
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A. There is need of order, but the question is, what 
is the primitiye and proper order ? There is a great 
difference between having a set time for singing, a set 
time for praying and preaching, as most religions pro- 
fessors have, and the proper order, which is, '< as eveiy 
one hath received the gift;, so let him minister ;'* and 
the gift of one, if properly minded, will not work con- 
trary to the gift of another. E.g. : one may be 
called npon to exhort, another to pray, another to sing, 
yet God is a God of order, not of confnsion ; and as 
every gift of the grace of God is of God, although it 
be in earthen vessels, yet if each individual minds 
the moving, leading, and directing hand of the giver 
of these gifts, the time will be known, and all will be 
in true order : the prophets will know the time to be 
silent and the time to speak, as Solomon in Eccles. iii. 
7, says there is. 

Q. But does not the Apostle give a certain order 
they were to speak m, for he says ** If any man speak 
in an unknown tongue, let it he by two, or at the tnost 
by three, and that by course, and let one interpret ; but 
if there be no interpreter let him keep sileiice in tJie 
Church, and let him speak to himself and to God,'' / 

A. This does not overthrow the former. This advice 
is good, and in giving it to the church he gave them 
the mind of the Spirit, because of some disorder that 
had crept in. In verse 26 he asks, " How is it, 
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brethren, when ye come together, every one of you 
hath a psahn,'' &c., &c., ending the passage with ''let 
all things be done unto edifying/' Because he wrote 
thus, we cannot conclude he wishes a certain time to 
be determined upon for praying and preaching in the 
will of man ; and certainly he shows clearly that the 
praying and preaching is not to be performed by one 
individual only ; for he says in same chap., verse 81, 
" for ye may all prophesy, one by one, that all may 
learn and all be comforted;'' and mark the next verse, 
" And the spirits of the prophets are subject to the 
prophets ; for God is not the author of confusion, but 
of peace, as in all churches of the saints." He dis- 
tinctly tells them that God is not the author of their 
confusion, which firom unwatchfulness had crept in, 
and reminds them how **the spirits of the prophets 
are subject to the prophets ; " that is, that the Spirit 
tends to the edifying one of another, and the advance- 
ment one of another. 

Q. What order do you aim at in your assemblies ? 

A. When met together in one place, each seeks to 
know the place designed for him in the church — ^waits 
to know the guidance of the Holy Spii-it ; and eveiy 
one waiting so upon God, when this power ariseth in 
any, he gives heed to its directing hand, and if he is 
constrained to speak in the church, he speaks as an 
oracle of God, and ministers of the ability God giveth. 
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Such being led by the Spirit have the wisdom when to 
speak and when to be silent, for the Spirit helpeth the 
infirmity of man ; and each minding the motion and 
mind of the spirit in himself, keeps out of confusion. 
There is need of great care lest any should be too for- 
ward to present an offering before the right time is 
come, as also not to be too backward; the first 
steps are mostly in fear and trembling, as the child 
first learning to walk requires care, so in the first ap- 
pearance of the child in ministrations to the necessities 
of the Church. In assemblies for worship ** all may 
prophesy, one by one, that all may learn and all may 
be comforted." This is very different from most 
religions gatherings, where all JQin if they please in 
the singing, but one preaches and prays. 

Q. If the early CJiristlans had liberty to prophesy 
or lyreachy is that any reason ivhy tee should allow 
more than one to preach in the assembly ? 

A. If one only is permitted to preach and teach, it is 
limiting the spirit of prophesy to that one person, and 
is different from what the apostle said, '< all may pro- 
phesy, one by one.'* Moses said, I would that all the 
Lord's people were prophets, and that the Lord would 
put his spirit upon them. 

Q. How do you account for the present order amongst 
most religious professors, if that was the primitive ? 

A. In measure to lukewammess. With the loss of 
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first love, the tme order and liberty was also lost, 
nntil the people ultimately were found in the two posi- 
tions of clergy and laity, priests and people : whereas 
the Apostle saith to his brethren, <' Ye are a royal 
priesthood, a peculiar people/' &c., &c. 

Q. Is there any proof that the early churches knew 
any thing of silent waiting upon God ? 

A. We read of the believers being, with one accord, 
in one place, on the day of Pentecost, and suddenly 
there came a sound firom the heavens as of a rushing 
mighty wind, and it filled all the house where they 
were sitting, &c., &c. And they were filled with the 
Holy Spirit, and began to speak with other tongues as 
the Spirit gave them utterance. As it speaks not here 
of their being silent before the outpouring, yet what 
is more usual when we wait anxiously for the arrival 
of one expected than to be silent. The book of Bev- 
elations mentions that at a certain time, theYe was 
silence in heaven for the space of half an hour; and we 
cannot conclude that there was then an absence of 
worship. 

Q. Have you any proof that silence was to he apart 
of the worship in the gospel dispensation ? 

A. The apostle, in giving his Epistle to the church 
saith : '^ ye may all speak, one by one ;*' and I can only 
say, even in the a&irs of this life when met together 
upon a momentous subject, how frequently there are 
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pauses where the matter previously spoken is, as it 
were, weighed, and how much more then does it seem 
necessary in religious assemblies. And in meetings for 
worship, when met to know our spiritual life strength- 
ened from the only source of true strength, we have not 
the power of ourselves to do anything but as his life- 
giving virtue flows into us. Christ commanded his 
disciples to wait at Jerusalem for the promise of the 
Father ; so we must wait for it, and then power to 
speak effectually will follow, as he pleaseth ; yet before 
the power ariseth our oratory cannot profit. There 
is much instruction from the rebuke, if I may call it 
so, of Jesus Christ : <' My time is not yet come ; but 
your time is alway ready." John xii. 6. And again, 
at the marriage in Cana, Mary his mother saith unto 
Him : ** They have no wine ; but He said unto her 
* Woman, what have I to do with thee, mine hour is not 
yet come ? "* And again, when Pilate asked him from 
whence he was, Christ gave him no answer. We, 
when met together to worship God, cannot in our own 
time cause his Spirit to arise with power in the heart, 
to speak, yet in his own time he appeareth to the edi- 
fication and comfort of his sheep. ''It is he that 
maketh the desert to rejoice, and the wilderness to be 
glad, and the parched ground to be pools of water ; " 
and he giveth us to know the saying realised, that 
"They who wait upon the Lord shall renew their 
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strength.** Christ showing how dependent his ser- 
vants axe npon him, and how he cares for ihem, says, 
John X. : ''And when he putteth forth his own sheep» 
he goeth before them, and the sheep follow him, for 
they know his voice.'* 

Q. You are opposed to the one-man system, yet may 
we not conclude there was a one-man system in the 
Churches mentioned in Revelations. The word came 
to John, " unto the angel ayy eXotr [apersoninauthorityl 
of the Church write ** — not unto the angels of the 
Church write ? 

A. If it be granted that angel and prophet are 
synonymous ; there may be one who by his grace may 
be called the angel or the minister. But this must 
not debar those with smaller gifts &om using them. 
There is a difference between angel and minister in the 
Greek. In the passage *' He makethhis angels spirits, 
and his ministers a flame of fire.** Angels is aggehs, and 
ministers leitourgos. And there is reason in doubting 
i^iaggelosva Eevelatlons is synonymous with prophets 
elsewhere ; for in xviii. 20, " rejoice over her ye holy 
apostles and prophets,** prophets is rendered by pro- 
phetes. In Cor. i. 12, 28, '' God hath set some in the 
Church — ^Apostles, prophets, &c., &c. Prophets is 
prophetai — aggelos means more correctly, a messenger, 
a courier, a delegate. And John was commanded to 
write what he saw in a book, and send it to the seven 
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cbnrclies. The aggelos might he the one which was 
to communicate it to the Chnrches, representing clerk, 
and not of necessity a prophet or minister as usually 
called.* 

Q. But does it not say, Bev. ii. 1, 2, '' XJnto tJie an- 
gel of the Church ofEphesits write, I know thy works ^ 
and thy labour, and thy patience y*^ dc, dc. It says 
angel, not angels, 

A. No such inference can be drawn without a gross 
violation of the context. The plain meaning is that 
John was to write to the messenger, or courier, or dele- 
gate, at Ephesus, who was to communicate the mes- 
sage conveying reproof, &c., to the Church. This 
is clear by Bev. ii. 5., for unless repentance ensued 
the threat is <' I will come unto thee quickly, and re- 
move thy candlestick out of his place." Here the 
threat is not to punish the Angel, but the '< candle- 
stick : " now the candlestick, Bev. i. 30, is expressly 
said to be the Church. Were it otherwise the threat 
would be to punish the Angel for the sins of the Church ; 

* The Greek word ayyeXotr Hsed in Bevelationst is need in other 
parts of the New Testiunent as follows: ayycXot/erLnke iz. 52, *' and 
oent messengers before his face, and they went and entered into a village 
to make ready for them.'* Aggilous is nsed there for messengers, 
ciircMrroXot translated messengers in 2 Cor. viii. 28, and in FhiL iL 25. 
In James iL 25, ayyeXover is rendered messengers. Was not Bahab 
Justified by works, when she received tl^e messengers, and sent them oni 
another way. 
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a conclnsion not at all in accordance with the declara- 
tion ** The soul that sinneth, it shall die.'* Ezekiel 
xviii. 20. Thy candlestick, (thy church) — thy did not 
refer to the angel, bnt to the Church at Ephesns. 
The Church of Christ belongs not to man; al- 
though at the present time we frequently find con- 
gregations called after the name of an individual. 
The Church of Christ is " the body of Christ." It is 
called in Col. i. 24 : << For His body's sake, which is 
the Church," and again, " He is the head of the body, 
the Church," Col. i. 18. I believe there is no instance in 
the whole scripture where the Church is called after 
the name of man — as ** St. John's Church," &c. 
Churches are named as being in persons' houses, yet 
the Church there is not named by the person's house 
it is in. Bom. xvi. 5, after mentioning Priscilla and 
Aquilla by name the apostle says, '^ likewise greet the 
church that is in their house." This greeting of 
churches in persons' houses we find also, 1 Cor. zvL 
19, Col. iv. 15. I find no church of the name of 
Apollos at Corinth, but the church at Corinth. And 
seeing the Church of Christ is the body of Christ, it 
would be contrary to the spirit of the thing to call it 
by the name of man. And when the Apostles wrote 
Epistles to different churches there would doubtless be 
an aggelos or angel to communicate what was written. 
Although I find none mentioned, except in Bevela- 
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tions, but there must doubtless haye been one, as in 
Col. iv. 16, and this epistle is '' to the saints and faith- 
ful brethren. When this epistle is read amongst you,, 
likewise read the epistle &om Laodicea.*' 

Q. Give me some of your reasons for your views on 
public and private worship ? 

A. Christ when speaking to the woman of Samaria,. 
John iv. 22, said, " Ye worship ye know not what. 
We know what we worship, salvation is of the Jews. 
But the time cometh and now is, when the true wor- 
shippers shall worship the Father in Spirit and in 
Truth, for the Father seeketh such to worship him. 
God is a Spirit, and they who worship him must wor- 
ship him in Spirit and in truth." How can we do- 
otherwise than wait upon him, for his arising in the 
soul, when we find Christ distinctly saying they must, 
worship him in Spirit and in Truth. There was an 
outward temple at Jerusalem where the Jews used to 
worship, but He saith, the time cometh, and now is, 
when the true worshippers shall worship the Father 
in Spirit and in Truth. There might be persons, and 
according to Christ, there were those who were zealous 
of outward worship at Jerusalem and Samaria, yet 
were ignorant of the worship God sought, in Spirit 
and in Truth, which is a knowing of his life in our 
hearts, the substance of the types of the Jews' wor- 
ship, for as there were '^ divers washings and carnal. 
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-ordinances " typifying the true, so in the true is known 
the inward washing, cleansing, and purifying opera- 
tion of His Spirit, and now in this last dispensation 
is fulfilled the prophesy : " I will sprinkle clean water 
upon you and ye shall be clean ; from all your filthi- 
ness and your idols will I cleanse you, a new heart 
also will I give you, and a new spirit will I put within 
jou, and cause you to walk in my statutes, and ye 
shall keep my judgments and do them." It is not of 
ourselves that we can perform that worship which God 
seeks of His creature man, but by the assistance of his 
good spirit we may do all he requires of us. We fully 
believe that no man can come to Christ except the 
Father which hath sent Him first draw him ; yet this 
is not an irresistible impulse, but by the neglecting of 
the drawing cords of his Son, whose name is Love, 
his creature may £all short of that which is in store 
for the faithful. The Jewish outward worship was 
but a type of the Spiritual Jews worship, the sub- 
stance ; and the substance being known, who can de- 
light or dwell in shadows. As it is recorded in the Old 
Testament, that the glory of the Lord filled the temple 
.at Jerusalem, and that fire came down from heaven 
.and consumed the sacrifice offered, so now, as it is 
written by one of the apostles, '' Know ye not that 
jour body is the temple of the Holy Ghost," 1 Cor. vi. 
19 : and again, 1 Cor. vi. 15, Ye are the temple of 
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the Living God. 1 Cor. iii. 16 : " Know ye not that 
ye are the temple gf God." It is in the heart that 
the true woi^hip is, the true sacrifice offered, the true 
renewing experienced, the bread is known and lived 
upon, the blood known and the remission of sins. 
That which is outward cleanseth but the outward. 
The true worshippers have always been those in th& 
Spirit ; and the bread of life that cometh down &om 
heaven hath been the food of the saints. 

Q. Do you consider it necessary for the Holy Spirit 
to help you in your meetings for worship, both silent 
and those where there is vocal ministry ; and what do 
you think the words worship in Spirit and in truth 
mean / 

A. As the body without the spirit is dead, so an as- 
sembly or Church, if Christ's Spiiit be not the life in 
it, is dead, and no church of Christ ; so it is our part 
to seek to know our proper duty and office in the 
church, and move in accordance with the Spirit 
of Christ in us. And each minister must move 
as he is drawn by the Spirit of Christ or He dis- 
obeys his Leader. There is a beautiful simile in the 
journeying of Israel through the wilderness : for as the 
pillar of fire directed their joumeyings, and they moved 
in accordance with its movement, so in the journeying 
of the spiritual Israel they move in unity with the 
Spirit of their Leader — ^whether to vocal ministry or 
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4dlence in the cimrcli ; and in this there may be a 
resisting of the divine will, as the outward Israel did 
-often, even to near their ntter destmction. Had it not 
been for the pleading of Moses, the Almighty, in his 
anger, would have destroyed them, and raised np a 
people more willing to follow him. As to the 
meaning of the words ** they who worship shall 
worship in Spirit and in Truth," I hold it to be 
a supreme reverence and bowing to him in the 
heart, having respect to the will manifested ; and this 
supreme reverence is due alone to Christ. Yet wor- 
ship may be is performed to another than God. It 
was said by Christ " ye cannot serve two masters ; ye 
cannot serve God and Mammon;" and 'we cannot 
worship truly two opposites, for worship is not without 
obedience to that which is required by Him whom we 
worship. If we love, reverence, obey, and respect the 
Almighty, we then despise, hate, and disobey the 
Devil. The heart goes along with true worship, and 
the will of the one worshipped is held supreme law — 
to it every member of the body bows. And as the 
Spirit of the Almighty hath his witness in every heart. 
His grace appearing unto all, so every one may either 
receive and obey it, or reject its monitions. Man in 
his unregenerate condition, receiving a visitation of 
Divine grace, will find a strife arise in his heart — 
the grace of God drawing him to forsake evil and cleave 
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to the good, and the Evil One seeking to keep him in 
subjection to his power and authority; and man hath 
the power given to him by his Creator to cleave to the 
good, or to still continue the servant of sin ; and by 
joining with the good, and following its leadings he be- 
comes a true worshipper. There is no other true wor- 
ship of the Father. Whoever hath felt any desire after 
purity, holiness, and the heavenly kingdom, which is 
not brought about but by the visitation of One mighty 
to save and full of compassion, let him but walk ac- 
cording to the rule of the grace manifested, then is he 
a worshipper in Spirit and truth, and he will know the 
true cleansing, which the outward worshipper can 
speak of from hear-say only, which is not the effectual 
knowledge. 

Q. How can we know hut hy reaclimi or hearsay of 
the death of Christ at Jerusalam and his resurrection ? 

A. We cannot otherwise know except it be by rev- 
elation. The saying was of old, " I will dwell in them, 
and walk in them, I will be to them a God, and 
they shall be to me a people." 2 Cor. vi. 16. This is 
felt and known in the heart, when the true worship is 
set np, and not till then — ^then is the true bread known, 
the true communion felt, with the Father of Light 
and Life ; and such can in truth say, Abba, Father. 
There are some who bow the knee, who sing psalms, and 
are zealous of what they call their worship ; call things 
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sacred and holy, consecrate ground, put on different 
clothing, are called reverend; yet it is said ''by their 
froits shall ye know them," and all the singing and 
prayer that hath not its spring from God is but as 
sounding brass and profitless. 

Q. Then do you consider it necessary to have the 
leading and guidance of tlie Spirit in all true worship? 

A. Yes. Christ said, ''all that come before me 
are thieves and robbers; so we must know him to be 
come, and we must follow. He is the leader of his 
people. There is one true worship and one &lse 
worship. 

Q. But are there not many worships in the world. 
How then one true and one false only? 

A. This refers to the root &om whence the worship 
springs. The false worshippers have one father, and 
they are the offspring ; and so in the true worship, 
the worshippers have union one with another the 
world over, having one Father who is God. There 
may be two offering sacrifice in this day who are 
representatives of Cain and Abel — ^Abel's in purity and 
truth, Cain's in transgression. 

Q. Are Sacrifices required in the Gospel Dispen- 
sation ? 

A. Yes, the sacrifices of a broken and contrite 
heart. There is no offering of sacrifice which is re- 
quired by the Spirit of Truth, but God accepts when 



38 

offered ; and the ontward sacrifices of the Jews typify the 
Christian offerings and sacrifices. God makes them 
known to each of his servants — they mnst not be of 
our own contriving, in onr first creatorely wisdom ; 
hut as He and his wisdom makes known to ns. 

Q. In the old dispensation were the sacrifices ac- 
cepted ? 

A. If they were offered with pure and contrite 
hearts. Isaiah i. 11 — 18, saith, ' < To what purpose is the 
mnltitnde of your sacrifices unto me ? saith the Lord : 
I am full of the bnmt offerings of rams, and the fiat of 
fed beasts ; and I delight not in the blood oflnfllocks, 
or of lambs, or of he goats. When ye come to appear 
before me, who hath required this at your hand, to 
tread my courts ? Bring no more vain oblations, in- 
cense is an abomination unto me ;" &c. Here we see 
that although the offerings were made, they were not 
acceptable. The Word of the Lord to them was, 
** Wash you ! Make you clean ; put away the evil of 
your doings firom before mine eyes," &c., Isaiah i. 16. 
So God looketh at the heart and the spring thereof. 

Q. Can you find any short account concerning sac- 
rifices and outward worship, emanating as the sentir 
ments of the Society of Friends ? 

A. In the Epistle of London Yearly Meeting, 1857, 
there is this sentence, ''Intimately connected with 
our growth in the truth as it is in Jesus, is our 



84 

estimate of the great daty of public worship. We 
have afresh rejoiced in the high privileges which 
abonnd in the Gospel in relation to this subject. He 
who died for his people to save them from their sins- 
ever liveth to make intercession for them. Through 
his mediation, without the necessity of any inferior in- 
strumentality, is the Father to be approached and 
reyerently worshipped. The Lord Jesus has for ever 
fulfilled and ended the typical and sacrificial worship 
under the law, by the offering up of himself upon the 
cross for us, once for all. He has opened the door of 
access into the inner sanctuary, and graciously ap- 
pointed spiritual offerings for the service of his temple, 
suited to the several conditions of all who worship in 
Spirit and in Truth. The broken and the contrite 
heart, the confession of the soul prostrate before God, 
the prayer of the afflicted when he is overwhelmed, 
the earnest wrestling of the spirit, the outpouring of 
humble thanksgiving, the spiritual song and melody of 
the heart, the simple exercise of faith, and self denying 
service of love ; — ^these are among the sacrifices which 
He, our merciful and faithful High Priest, is himself 
pleased to prepare by His Spirit in the hearts of them 
that receive Him, and to present with acceptance unto 
God. May none yield to the idea, that there can be 
worship in any prescribed system of observance apart 
from the ministrations of the Lord's Spirit, or conclude 
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ihere can be no true worship even where the immediate 
operations of His Spirit are enjoyed without the ac- 
companiment of outward teaching or services." 

Q. Denying forms and ceremonies^ Hoio is it you 
how the knfie in prayer 1 

A. We cannot but manifest some attitude in our 
worship, and if bowing the knee be a form, so is sit- 
ting down, or any other bodily act. While in the cor- 
poreal body we ioaust of necessity have some corporeal 
appearance. Our denying all forms and ceremonies, 
refers to those performances which are without power 
of themselves to benefit the persons using them, and 
the ceremonies are relics, in great measure, of the 
Jewish dispensation, and types but of the true, which 
are now in this more perfect one known in substance ; 
yea, the true and living substance being known by 
Christ having cast up the living way, and made 
known a worship which is spiritual, not veiled in cere- 
monies and outward washings, which of themselves can 
never cleanse nor renew the inward. Paul refers to this 
in the ix. chap, of his Epistle to the Hebrews. After 
speaking of the High Priest formerly going once a year 
<' into the second tabernacle not without blood, which he 
offered for himself and for the errors of the people;** he 
says, " the Holy Ghost this signifying, that the way 
into the holiest of all was not yet made manifest, while 
as the first tabernacle was yet standing ; which was a 



88 

the Society of Friends. As the eye of each is kept 
towards the fountain of light and life, there will be earn- 
estness and desire to see the work of the Lord prosper. 

Q. Yet thou sayest the tools of carnal crqfts^nan are 
not to be heard in the building of the temple ? 

A. Man, in his natural state, and of his own power, 
cannot do anything to make the work of the Lord 
prosper. It is as though he undertook to heal the 
sick of their infirmities, yet was without the only medi- 
cine suitable for the disease. But he that is sent of 
God hath the medicine provided to offer to the sufferers, 
and the sufferers using the same, recover from their 
sickness. I have only to quote the counsel of Christ 
to show how thoroughly dependent his servants are 
upon the assistance from above : '^ And ye shall be 
brought before governors and kings for my sake * * 
take no thought how or what ye shall speak * * for 
it is not ye that speak, but the Spirit of your Father 
which speaketh in you ;" and so it is with the Lord's ser- 
vants when they minister to the necessities of the church, 

Q. How do you knoio when your meetings for icor- 
ship terminate, having no regular round of service ? 

A. It is our custom for those who sit facing the 
meeting to shake hands one with another when the 
time for breaking it up is considered come ; and those 
facing are usually ministers, elders, overseers, and 
others esteemed for their labour's sake. 
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Q. What reasons canst thou give for your not fol- 
lowing the modes of worship otJier religious bodies 
adopt? 

A. When most other religions bodies meet together 
for public worship, when the priest or minister officiat- 
ing thinks welly they begin to sing, or he to pray, as 
contrived beforehand. Then comes the preaching by 
this individual to the exclusion of the rest — ^to him the 
people look. His sermon is frequently composed be- 
forehand in his leisure hours during the week before ; 
this we cannot find any warrant for in the New Testa- 
ment. To Friends there appears no ground for believ- 
ing such was the method of public worship amongst 
early Christians. They cannot find any thing to 
warrant one person claiming the exclusive right of 
prophesying, or what will be better understood, preach- 
ing and praying, neither do friends find evidence that 
certain fixed hymns were sung therein, by all who 
thought well to join. These reasons are part of those 
whereby we are restrained from joining in with their 
method of public worship. In this dispensation we 
believe each individual ought to have his expectation 
fixed upon the Lord and not upon man ; the prophecy 
was, '' I will dwell in them and walk in them ; '' and 
again, '< I will put my laws into their mind, and write 
them in their hearts, and I will be to them a God, and 
they shall be to me a people, and they shall not teach 



40 

every man his neighbour, and every man Ms brother, 
saying Know the Lord, for all shall know me, &om 
the least nnto the greatest." This, we think, refers to 
this dispensation ; so we would that all turn to the 
gift of God which he in mercy has granted to each. 
Yea, we would that all mind the gift, and walk accord- 
ing to it. Jer. xxxi. 

Q. Pavl said, I will sing with my spirit, and with 
my understanding also. Do friends ever sing in their 
worship ? 

A. I have not heard friends sing altogether. I 
have heard some in the exercise of their gifts, sing and 
praise the Lord. I read also in George Fox*s Journal 
that when he was in Ireland Friends broke forth into 
singing. ''Oh, the brokenness that was amongst 
them in the flowings of life, so that in the power and 
Spirit of the Lord, many together broke out into singing, 
even with audible voices, makingmelody in their hearts." 

Q. How is it you do not break forth into singing 
now as your forefatliers did ? 

A. In this I cannot answer for others — ^the life is 
not so manifest. Yet ''the barren may again rejoice," 
as mentioned in Isaiah xxxv., " and the tongue of the 
dumb may sing, for in the wilderness shall waters 
break out, and streams in the desert." 

Q. Is there not mention in the New Testament of 
Christ singing a hymn with his disciples ? 



41 

A. There is, in our version. 

Q. Then what objection to his followers singing in 
concert in their worship ? 

A. We do not keep the passoyer supper now, recorded 
as haying occurred. Matthew xxyi. 30. This supper 
was to be kept by the Jews for oyer. Exodus xii. 
If christians go again to the Jewish customs and 
ceremonies in one particular, why not in all. The 
word hymn in the margin is translated psalm, and it 
is probable that the Jews were in the habit of singing 
some psalm of thanksgiying at the celebration of this 
eyent. Christ was bom under the law, was circum- 
cised, liyed and died under the law, and fulfilled that 
law. We find him ordering one who had received of 
his healing virtue to go, and offer that which was com- 
manded by Moses for a testimony unto them, Luke v. 

14, but now we are not to be subject to these Jewish 
customs, which were but for a time. There is no 
doubt that there were persons specially appointed 
to sing, as mentioned in 2 Chron. xx. 21, and xxxv. 

15. Yet we have no such appointment in the New 
Testament. It is worthy of remark, that if instru- 
ments of music and fixed hymns and psalms were to 
be used in the gospel dispensation, they were not men- 
tioned by Christ and his apostles. Some may say 
they know not what the Spirit^s rule is, yet it is the 
mle and guide in true public as well as private worship ; 
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and not the contriving of man. John saith, << let him 
that hath an ear, hear what the Spirit saith to 
the churches.'* There appears no command that the 
church was to be kept to prayers a certain time, to 
singing a certain time, and to exhortation another por< 
tion of time : this is no where to be found in the New 
Testament. We read of there being silence in heaven 
for the space of half an hour, yet this would not be of 
man's ordering, but as the life of that assembly (God) 
thought well ; so every one, in this last more perfect 
and full dispensation of light and life, ought to become 
subject to the spirit of truth, and let it be the leader 
in singing, praying, and exhorting, mentioned aa 
occurring on the day of Pentecost, when they spake 
as the Spirit gave them utterance. The places where 
I find singing mentioned are James v. 18, <' If any man 
is merry let him sing psalms," Eom. xv. 9, where a 
quotation from psalms is found, 1 Cor. xix. 15, ''I will 
sing with my spirit, and I will sing with my under- 
standing also.*' Bev. xv. 8, ''They sang the song of 
Mosesand the Lamb." Luke xix. 87, ** The whole mul- 
titude of disciples began to rejoice and praise God." 
Acts xvi. 25, ''And at midnight Paul and Silas prayed 
and sang praises unto God, and the prisoners heard 
them." From not one of which instances can I gather 
that fixed words and hymns were used in their singing. 
Q. James says, "i/' any is merry let him sing 
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psalms,** Was not this a perrtiission, yea, a command ^ 
to vse fixed words in their singing ? 

A. I will give a verse or two, James y. 18: << if any 
among yon is aMcted, let liim pray, is any merry, let 
him sing psalms, is any sick among yon, let him call 
for the elders of the chnrch, and let them pray oyer 
him, anointing him with oil in the name of the Lord;'* 
so onght the praying of the afiUcted, the singing of ^ 
the merry, to be in the name of the Lord, which is in 
the power of the Lord. Yet this singing psalms, when 
examined, is simply in Greek i^aXXcroi psalletOy liter- 
ally, let him sing, and this does not hold out the suppo- 
sition that the apostle here recommends the singing of 
fixed words. Friends, as a body, haye always denied 
the mode of singing adopted in most religious as- 
semblies, yet they accept the song of the Spirit which 
is mentioned by Paul, and if any be moved to praise 
the name of the Lord, that they accept, but have not 
unity with that which is not as the Spirit giveth utter- 
ance. 

Q. Do friends sing in their meetings for worship? 

A. I have given one instance before. As regards 
Friends singing at other times, George Fox's Journal 
furnishes one more instance. He informs us he was 
moved to sing in the power of the Lord, and his song 
drowned the vain music of a fiddler. This is proof that 
there is a song which friends accept. 
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Q. What are your reasons for not using printeo 
prayers ? 

A. For the same as our not using printed hymns 
/and we find no command for printed prayers to be usee 
in assemblies for worship. 

Q. Doth not Christ himself give a form of prayer 
to he used, now called the Lord's prayer? 

A. Christ, when requested of his disciples to teacl 
ihem how to pray as John also tanght his disciples 
«did give to them the words mentioned (see Lnke xi. 1 
as an example of the manner ^ not of the words, whicl 
were to be few, weighty, and comprehensive. We fine 
that Christ was praying, and when he ceased. His dis 
ciples besought him to teach them how to pray. Thii 
appears to me no proof that printed prayers were to b 
>iised in this last and most perfect dispensation ; Chris 
being the head of the body, the church, is the teacher 
rand does now teach His children to pray. Yea, Chris 
said " Lo I am with you alway even unto the end of th< 
world." And it is said by one, ** we know not what w 
should pray for as we ought, but the Spirit itself maketl 
intercession for us.'* Mat. vi. 8, Christ advises hi 
people ** not to use vain repetitions as the heathen do ;' 
60 Friends do not admit written or printed prayers i 
their assemblies for worship, neither do. they appoii 
^ portion of the time for praying before or afte 
preaching. 



Q. Then you hold that it is necessary for an in- 
fluence of the Spirit to perform or offer acceptable 
prayer? 

A. Yes. It is written, '* no man can call Jesns 
Lord but by the Holy Ghost." Rom. viii. 26. "Like- 
wise the Spirit also helpeth onr infirmities, for we 
know not what we should pray for as we ought, but 
the Spirit itself maketh intercession for us." Eph. 
vi. 18. " Praying always with all prayer and suppli- 
cation in the Spirit, and watching thereunto with all 
perseverance." Jude : " But ye, beloved, 2>rat/m^ in 
the Holy Ghost." From these scriptures it is evident 
the influence of His Spirit is to be watched for, and 
prayer, I hold, cannot truly be offered in the willing 
and contriving of man*s natural comprehension, who 
may begin when it suits him, and finish also when he 
thinks fit — ^his own will ruling. This is not praying in 
the Holy Ghost, which Jude told christians to pray in. 
Christ distinctly says " without me ye can do nothing ;" 
there is, therefore, a necessity for every branch to abide 
in him, the true vine, and true prayer is not made with- 
out him, but his good Spirit helpeth our infirmities, 
teaching us what to pray for. I cannot find any re- 
commendation of the apostles to set apart a certain 
fixed time for prayer when met together ; yet they 
were to be watchful, and I take the rule to have been 
in their assemblies — ^as the Spirit gave them utterance^ 
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(^. If a motion of Chrisfs Spirit is necessary for 
<ill true prayer, may not those who neglect prayer say 
they find not a motion to it ? 

A. This excuses them not, for God hath given a 
portion of his Spirit to every man to profit by ; and if 
man will say God hath not given him of His Spirit, it 
makes the word of God to man none the less trae. 
And they who mind the Spirit know they want not a 
motion to pray. The apostle advises — "pray with- 
out ceasing ; " and again, ** by prayer let your re- 
quests be made known unto God." Phil. iv. 6. As 
the child looketh to its parent for food, so doth the 
C/hild of God look unto its heavenly parent for its daily 
bread. That saying of the apostle, " pray without 
-ceasing,'* and that of our Lord, " men ought alway to 
^ray and not to faint," refer to our being continually 
in a prayerful state of mind, and on the watch. Our 
Saviour said again to his disciples, " Watch and pray 
lest ye enter into temptation, for the spirit indeed is 
willing but the flesh is weak." These exhortations 
refer not to our being continually exercised in vocal 
prayer, but being on the watch his people know 
when to pray vocally. What is it but a vain repeti- 
tion, which our Saviour warned us against, when a 
fixed form of words is read to a congregation in man's 
time and pleasure, without so much as expecting that 
it needs a motion of God's Spirit to make an accept- 
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able prayer ? And if man does not read his printed 
matter as prayer, but in his own will contrives a form 
of words extempore, adorned with the most excellent 
language, this falls short of trae prayer if it be not in 
the Holy Ghost. Is it not by our not waiting for the 
Divine requirement and the anointing of the Holy One 
that the prayers made are not more evidently answered? 
In 1 John V. 14, are found these words, << And this is 
the confidence that we have in Him, that if we ask 
anything according to His will. He heareth us, and 
if we know that he hear us, whatsoever we ask, we 
know that we have the petitions that we desire of Him." 
And again, ''Ye have not, because ye ask not, ye ask 
and receive not, because ye ask amiss." Johnxvi. 28, 
** Whatsoever ye shall ask the father in my name. He 
fihall give it you." John xiv. 14, " If ye ask anything 
in my name, I will do it." John xv. 7, " If ye abide 
in me, and my words abide in you, ye shall ask what- 
soever ye will, and it shall be done unto you." From 
all which it appears, that our petitions to the Almighty 
are only acceptable, as they are made according to his 
will ; not according to our carnal will, but according 
to his Holy will. Some may say they can ask in the 
name of Christ, yet if it be truly in his name then it 
will be in his power also ; for although the wicked can 
take the words of the saints and repeat them, yet what 
have they to do with them, or " who doth require thiB 



48 

at their liands ? " In the end it can bat be ** depart 
from me all ye that work iniqnity." The prayers of 
God's children are as incense ; Bev. y. 8 : '* Haying 
golden vials fall of odoars, which are the prayers of 
the saints/' 

Q. Are not fixed hours of Prayer determined in 
Daniel vi. 10, " And when Daniel knew that the writ- 
ing was signed, he went into his house, and his win- 
dows being open in his chamber toward Jerusalem, he 
kneeled upon his knees three times a dag, and prayed, 
and gave thanks before his God as he did aforetime ;" 
and David said, ** Morning, evening, and at noon-time 
will I praise thee /" 

A. The prayer and thanks which Daniel felt him- 
self constrained to offer, was not withoat the Spirit. 
The wicked cannot praise B!im, yet his own works 
praise Him, so here His child did not pray withoat 
a motion of God's Spirit. Daring great trials and 
temptations the grace of God does the more abound 
to sastain and make his faithfiil ones known amongst 
the children of men. My objection is against stated 
times for pablio prayer. I admit the advice of 
the Apostle to pray withoat ceasing, and also the 
necessity of oar being continaally apon the watch, yet 
this is not a safficient warrant for oar making vocal 
supplication at times previously appointed. There 
wants not a motion to pray so long as man's visitation 
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lasts, yet there requires a super-added motion for one 
to pray vocally in public. 

Q. It is recorded that Peter and John went up into 
the temple at the ninth hour, being the hour of prayer. 
What dost thou say to that ? 

A. The ninth hour mentioned was the hour of 
prayer in the Jewish temple; yet that is no authority 
for our concluding the ninth in the Gospel dispen- 
sation to be more the hour of prayer than any other» 
In tI. Mat. containing part of Christ's sermon on 
the mount, we find no recommendation of our Saviour 
that we should esteem one hour more than another 
the hour of prayer; and although some may say 
Christ gives us himself a form of prayer, or rather 
a model of the spiritual essential of prayer, yet I do 
not find that it was ever used by the Apostles. There 
is a short prayer which Stephen uttered when they 
stoned him, and several other instances of prayer, but 
there is no mention of our Lord's model of prayer. As 
previously remarked on the Lord's prayer. He taught 
them to pray in the days of his flesh; and now by his 
Spirit, which is to abide with his servants for ever, and 
will lead into all truth. He teacheth his children how 
to pray. That form of words which is without the 
prompting and influence of his Spirit is but a vain 
imitation, and weighed in the just balance will be found 
wanting of the life. Jeremiah v., after mentioning the 
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state of the Jews, who had giyen themselves to work 
wickedness, says, <' And though they say the Lord 
liveth, surely they sware wisely." And in Psalm 1. 
it is written, ''but unto the wicked God saith, 
what hast thou to do to declare my statutes, or that 
thou shouldest take my covenant into thy mouth." 
From the first quotation it is evident that although 
the expression " the Lord liveth," which they swore, 
was correct, yet he lived not in them, and so they 
swore falsely. Unless our language springs &om the 
true source of spiritual things, although we utter 
things never so true, yet we speak fialsely as to our 
own condition. **No man can truly call Jesus Lord 
except by the Holy Spirit," yet we know that the 
wicked may affirm it so to be. 

Q. Where is there such a superadded motion of the 
Spirit mentioned as being required in aU vocal prayer ? 

A. I cannot discover one,* yet this conclusion ap- 
pears inevitable. During a man's visitation there 
will not be lacking some motion to prayer, else the 
exhortation of Paul to '' pray without ceasing," would 
not be in accordance with the will of Christ. But we 



* What I understand by a " superadded motion " is a fresh impulse or 
working of the Holy Spirit. Our Lord Jesus Christ tells his disciples 
** that without him they can do nothing ** that is acceptable : nov prayer is 
a part of worship, and consequently requires a superadded motion before 
it can be offered agreeably to Christ's doctrine. There is no instanoe 
of his disciples offering prayer under any other condition. 
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urge that this cannot always be yocal prayer, for it is un- 
reasonable to suppose that a man's voice could be 
continually engaged in this exercise. We believe the 
Apostle exhorted to a continual dependence upon the 
giver of every good and perfect gift — ^the being 
in a prayerful state of mind. The requirement for 
vocal public prayer must therefore be a superadded 
motion of the Spirit — exceeding that required for the 
observance of the apostolic injunction to all believers. 
Or if not so, then the mere mil of the individual 
would be a sufficient warrant, which would not be 
agreeable to Christ's words, " my sheep know my voice 
and follow me, and the voice of a stranger they will 
not follow : " and he who substitutes his own will for 
the will of Christ, letteth in a stranger to the life of 
God. 

Having now examined those parts of the New Testa- 
ment which refer to singing and prayer, I leave the 
reader to form his own conclusion as to whether set 
hynms and prayers are consonant with this dispensa- 
tion of the Spirit. As for Instruments of Music, except 
in Bev., I find no mention of their use, in the New 
Testament. I advise every one to examine for him- 
self the New Testament where these reasons present 
themselves against fixed times and words for vocal 
prayer and praise : 1st, From the Epistles it cannot be 
gathered that it was the practice ofthe Early Churches; 
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2iid, It was not adrised by Christ or ilie 

Shonld these oonolusions be elear to iny leaiers, I 
entreat them to cease from formal worsh^, and to fiMs 
their dependence upon Ohristi who has promis e d to 
be in the midst of them by His Spirit. He will qniSfy 
them to offer such sacrifices as are acceptable to God 
through Him — whether of praise, prayer, or anj Met 
act of devotion. 

Cease from man whoso breath is in his nostrils, and 
from his couirivancoH and imaginations ! Let not ai^ 
education but the education of the Spirit of Christ 
have any weight In Christ's Kingdom. 
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ORDINATION, ELDERS, PREESTS, 
MINISTERS, &c. 



Q. Have you any ordination or appointment of 
ministers ? 

A. As a body, we neither ordain nor appoint any 
to this office : we acknowledge the gift of a brother or 
sister as we find it to the edification of the body. 
When a number of indiyidnals meet together, con- 
vinced of the necessity of dependence upon the Lord, 
each waiting upon Him to know His will and move in 
accordance with it, if any find themselves engaged to 
minister — ^whether " male '* or " female " — " in the 
ability which God giveth," we allow "free course" to 
their communications. 

Many of the early ministers of the Society were 
men of limited education, but they having felt the work 
of regeneration going on in their hearts, and being 
called by the great Head of the church to preach the 
gospel, exhorted people to turn from darkness to light. 
The first ministers had no other acknowledgment 
among their brethren than that of being joined in spirit 
unto the Lord, and moving under His direction they 
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had the unity of their brethren, which is the only trae 
unity and fellowship among christians of every class ; 
as it is written, <<if we walk in the light, as He 
is in the light, we have fellowship one with another." 
Men may be of different classes of opinion, but the 
Truth is one, and not divided against itself ; and Truth 
is out of surmisings, conjectunngs, notions, and 
opinions — ^it is the thing itself. It was said by Christ, 
*^ we speak that we do know, and testify that we have 
seen." So the true minister ought to speak only that 
he knows, and testify only of that which he hath been 
shown — ^not by outward study or learning, but by the 
revelation of the Spirit of Truth itself. If a person 
ministers to the people merely from his conjecturing 
— ^uttering things true of themselves — ^yet as they 
arise not &om the true source, such ministry is but a 
ministry of the letter, and cannot be received by those 
who know the voice of the Good Shepherd. 

Q. Then do you deny the learning and wisdom of 
this world, not considering them as needful to a true 
minister ? 

A. We approve of knowledge " in all things civil 
and useful in the creation," but he who hath a gift in 
the ministry must be careful not to depend upon 
worldly wisdom, but upon Him who hath the Key of 
David, who alone openeth and qualifieth to speak as 
an oracle of God. That which is but of man leads to 
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man ; bat that which springs £rom the heavenly man, 
Christ, leads to Him. Paul said to the Corinthians ** I 
came not with excellency of speech or of wisdom de- 
claring nnto yon the testimony of God ; " and again, 
« my speech and my preaching was not with enticing 
words of man's wisdom, but in demonstration of the 
Spirit and of power.'* 

Q. Does not Paul say to Timothy " Neglect not the 
gift that is in thee, which was given thee by prophesy, 
with the laying on of the hands of tJie presbytery 1 " 

A. He does. There are instances also, that the 
apostles, by the laying on of hands, were the instru- 
ments made use of by Christ, to communicate the 
Holy Ghost to others. See 2nd Epistle to Timothy, 
i. 6, and Acts viii. 17 ; yet the Terse thou refers to 
says with, not by the hands of the presbytery. 

Q. Does not Paul sanction study for the develop- 
rnent of gifts ? — " Make full proof of thy ministry, 
exhort, reprove, rebuke,'' 1 Tim. iv. 18. " Till I come 
give attendance to reading, to exhortation, to doctrine T' 

A. As far as Paul's sanctioning attendance upon 
divine things, he does ; and Timothy had power to use 
the gift entrusted to him, and to give attendance to it, 
yet the increase of the gift was in the hand of Christ, 
the giver, — and to him that useth his gift, to him shall 
be given more abundantly. The increase of it is still 
a gift, and is of promise. Literary study to develope 
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the gift is not mentioned. Bat he says, *' neglect not 
the gift :'* as by neglecting the gift it may be taken 
away, so &om using it there may be an increase, as the 
giver thinks best. 

Q. Is it not best for the ministers to he learned men ? 

A. With Christ I leave it. He chose some nn* 
learned, and others learned, to be his ministers. Paul 
said *' God hath chosen the foolish things of the world 
to confound the wise; and God hath chosen the weak 
things of the world to confound the things which are 
mighty; and base things of the world, and things which 
are despised hath God chosen, and things which are 
not, to bring to nought the things that are, that no 
flesh should glory in His presence," 1 Cor. i.; and in it 
he quotes Job, "I will destroy the wisdom of the wise, 
and bring to nothing the understanding of the pru- 
dent." Let all who think it requires worldly wisdom 
to make a true minister of Christ read this chapter. 
The Jews perceived that Peter and John were un- 
learned. Paul himself was learned, being brought up 
at the feet of Gamaliel. The power of Christ is in- 
dispensible to a minister. As it is written, the same 
power that wrought effectually in the unlearned Peter 
for the highly learned circumcised Jews, wrought in 
Paul for the learned and unlearned Gentiles, Gal. ii. 
8. Outward learning and parts when sanctified by 
the Word have a proper use. Paul also said Christ 
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sent him to preach the Gospel, << not with the wisdom 
of words, lest the cross of Christ should he made of 
none effect." 1 Oor. i. 17. 

Q. Is there no ordination of ministers required ? 

A. Yes, hy Christ. For as in the days of His flesh 
he ordained* twelve, that they should he with him, 
and that he might send them forth to preach, after 
waiting at Jerusalem to he endued with power from on 
high ; so also now hy his Spirit He doth ordain all true 
ministers. Paul, in Eph. iii. 6, 7, 8, speaking of the 
Gentiles, says : — "partakers of his promise in Christ hy 
the Gospel : whereof I was made a minister, according to 
the gift of the grace of God given unto me hy the 
effectual working of His power. Unto me, who am less 
than the least of all saints, is this grace given, that I 
should preach among the Gentiles the unsearchahle 
riches of Christ:'' and in verse 8, he says, he had it 
given to him hy revelation, yet says nothing of its heing 
through the laying on of hands. In Gal. i. 12, he says, 
"I neither received it of man, neither was I taught it, 
but hy the revelation of Jesus Christ." He preached 
three years without seeing the Apostles, and who will 
be hold enough to say that he was not then a 
Minister of Christ. Man has not power of himself to 
make a minister of Christ ; nor has an assemhly of men. 

* Lake zi. 18. Choostt without the laying on of hands. The word 
itrdain has a derioal meaning not authorised 1^ the Greek. 
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A believer may acknowledge the gift already bestowed 
upon a brother or sister. If the ordination came only 
through the apostles, how then is the day of Pentecost 
to be looked upon. When Peter said JoeFs prophesy 
was fulfilled, *< and it shall come to pass in the last 
days saith God, I will poor ont of my Spirit upon all 
flesh : and your sons and your daughters shall prophesy, 
and your young men shall see visions, and your old 
men shall dream dreams, and on my servants and on 
my handmaidens I will pour out in those days of my 
Spirit and they shall prophesy:" Here is no ordina- 
tion of prophets through the Apostles, but the Spirit 
is the mover of the prophets and prophetesses. 

Q. But were not some ordained through the laying 
on "of hands ? 

A. The laying on of hands is mentioned in the 
following places in the new testament, and I believe 
these to be the only places : — 

Acts vi. 4. Seven men were set apart to look after 
poor widows. '* The multitude chose Stephen, &c., 
whom they set before the apostles ; and when they 
had prayed they laid their hands upon them." 

Acts viii. Peter and John being sent to Samaria, 
(When the apostles heard Samaria had received the 
word of God,) laid their hands on the believers, and 
they received the Holy Ghost. 

Acts xiii. 2. The Holy Ghost said, '' Separate me 
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Barnabas and Saul for the work whereunto I have- 
called them, and when they had fasted and prayed, 
and laid their hands on them, they sent them away. 
So they, being sent forth by the Holy Ghost, departed 
unto Selencia." 

Acts xix. Panl at Ephesus laid his hands npon 
some disciples and '' the Holy Ghost came on them ; 
and they spake with tongues and prophesied." 

1 Tim. Y. 22. Lay hands suddenly on no man» 

1 Tim. iy. 14. '' Neglect not the gift that is in thee, 
which was given thee by prophesy, with the laying on 
of the hands of the presbytery.** 

The following are places where Christ is mentioned 
in connection with laying on of hands : — 

Mark v. 28. '< Come and lay thy hands on her, that 
she/* &c. ; zvi. 18, << These signs shall follow them that 
believe: they shall lay hands on the sick and they 
shall recover.*' 

Mat. xix. 15. '^AndHelaidhishandsonthechildren.** 

Mark vi. 5. "He laid his hands upon the sick and 
healed.** 

Luke iv. 40. '' And they brought sick, and he laid 
his hands on them and healed them.*' 

Luke xiii. 13. <<And he laid his hands on her, 
and she was made straight." 

Out of the six places mentioned where Christ laid 
His hands on them, it distinctly states virtue was 
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impftrted ; and in one He says it shall be a sign of 
believers that by laying hands on the sick they should 
be healed. Bat as to the laying on of hands being 
an institution of Christ to be observed in ordaining 
ministers, I find no proof in the scripture records. 

As for the laying on of hands mentioned in the New 
Testament after Christ's ascension : 

1st, as to the setting apart of seven to look after 
poor widows. Here is no mention that they, through 
the imposition of hands, were ordained prophets, 
pastors, evangelists, or teachers, but to look after 
poor believing widows. 

/2nd, Peter and John laid their hands on certain 
Samaritan disciples, and the Holy Ghost came upon 
them : Here is no ordination. 

drd, Barnabas and Saul were separated for the 
work which the Holy Ghost had called them to. 
This was not a commencement of their ministry or 
ordination, unless they were previously teachers, 
apostles, or prophets, without ordination. 

4th, Paul at Ephesus laid his hands upon some dis- 
ciples, and ''the Holy Ghost came on them, and they 
spake with tongues, and prophesied; and all the men 
were about twelve." 

5th, Is good advice to Timothy. 

6th, is also to Timothy, exhorting him not to 
neglect a gift he had received through prophesy^ 
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with the laying on of the hands of the presbytery. 
These are, I believe, the places where this act is men- 
tioned, and yirtue was imparted by the Holy Ghost, 
simultaneonsly with the outward act in most instances ; 
and if any through the imposition of hands can impart 
yirtae, by all means do it, bat if it now be only a form 
without the virtue, then let it be put aside lest it delude 
ignorant, superstitious people. It is somewhat remark- 
able that there is not one instance quoted wherein any- 
thing is mentioned of ordination, unless we construe that 
of Barnabas and Saul into it ; but if we do, who called 
them to it ? The Lord. And who said separate them ? 
The Holy Ghost. And who were the ones separated? 
Prophets or teachers at Antioch who had the Holy Ghost 
before. Bead xiii. chap, of Acts."^' And who laid hands 
upon them ? The other prophets and teachers, and may 
be some of the rest of the members of the church. 

Q. Wliat U the meaning of ordain ? 

A. The Greek word means to make, appoint. The 
same Greek verb is used in Bom. v. 19: ''For as by 
one man's disobedience many were made sinners, so 
by the obedience of one, shall many be m^ade righteous. 
This might have been rendered ordained, if the trans- 
lators had chosen. 



* la the Bible the translators have rendered the Greek word *' Xeiro- 
ioneo " ordain, the meaning of which is " to vote," *' to ohoose by hold- 
ing up the hand." Aot8ziy.28. 2 Cor. yiii. 19. 
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Q. There is clear proof that Paul recommends to 
ordain elders, then why do you not follow his advice ? 

A. If simplj to appoint certain amongst the flock 
as church elders on acconnt of their known fitness for 
such ofiGice be following the apostle's advice, then we 
4o £)llow it. Bat let ns examine this matter of Elders 
further. What must an Elder be ? Titus i. 6 : ** K 
any be blameless, the husband of one wife, having 
faithful chil^en, not accused of riot, or unruly, for a 
bishop must be blameless, as the steward of God/' 
And again, in 1 Tim. iii., the qualifications of an elder 
are enumerated again ; and there can be no hinder- 
ance to the appointment of such to the office of an 
elder. Paul, when at Miletus, Acts xx. 17, sent for 
the elders of the Church which was at Ephesus to ex- 
hort them ; and in verse 28, says, <^ take heed, there- 
fore, unto yourselves, and to all the flock over which 
the Holy Ghost hath made you overseers." 

Q. What do you gather from Scripture as to the 
office of Elder and Bishop ? 

A. The dictionary meaning of Episkopos is in- 
spector, overseer, pastor, bishop, prsefect, inspired 
president; of Preshuteros, an elder, from Presbus, old. 
These are the dictionary meanings. From scripture 
we may gather there was more than one in the church, 
as at Ephesus. Peter called himself an elder, 1 Pet. 
V. '' The elders which are amongst you I salute, who 
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am also an elder." Bishop and elder appear inter- 
changeable, as in Titus i. 5, 6, 7, and the word ren- 
dered overseer, in Acts, is synonymous with bishop. 
So we have three words — overseer, bishop, and elder, 
synonymous. 

Q. Is it clear from scripture that it requires a for- 
mal parsing through or under the fingers of previous 
elders before any can enter the enclosure? 

A. Not so. To be an elder they must be persons 
possessing the qualifications mentioned in Timothy 
and Titus. And such, though they pass not through 
any formal admission, yet the Holy Ghost maketh such 
overseers over the flock, and the elders appear to have 
had to do with the money contributed for the support 
of the poor saints. See Acts xi. 80. 

Q. Did not Paul say to Titus " I left thee in Crete 
to ordain elders in every city ? '* 

A. He did, and Paul knew Titus to be one who 
would KadurnifjLL'' appoint or ordain such as were 
suitable to the said office — such as the Holy Ghost 
qualifled. If this qualification was absent I hold the 
appointment useless. In the early settlement of Chris- 
tian Churches, the converts would willingly acknow- 
ledge their fathers (if I might term them so, for many 
by the preaching of the apostles were begotten to 

« This Greek word is translated by to de, to be set, to cause to be, no 
clerical meaning connected -with it. 
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Christ), and willingly received such as they appointed 
{Kadiarrifii) as elders or overseers. 

Q. Were the elders the ministers of different 
churches ? 

A. Paul says an elder must be apt to teach, taking 
care of the Church of God. (See 1 Tim. iii.) "As 
the steward of God {oikonomos, manager of a family) ; 
holding fast the faith^l word as he hath been taught, 
that he may be able, by sound doctrine, both to ex- 
hort and convince the gainsayers." Titus 1. 

These are what are most like saying they were the 
ministers of the churches, or the recognised teachers^ 
along with that oft-repeated chapter in Acts zx. 28, 
'' To feed the Church of God which he hath purchased 
with his blood;" but as to their being the only persons 
allowed to minister there is no scripture proof. One 
passage in 1 Tim. v. 17, leaves us to infer there were 
Elders who were not prophets or ministers. I use 
minister in the way it is now received. " Let the 
elders that rule well be counted worthy of double honouty 
especially those who labour in word and doctrine." 
In the appointment of elders, there is no limitation of 
the advice, "as everyone hath received the gift, so let 
him minister the same, as a good steward of the grace 
of God." The duties of Elders in Apostolic times 
were those of general overlookers, seeking the welfare 
of the whole £a.mily . Paul in enumerating the capacities 
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desirable to be possessed by an elder says, '^ For there 
$xe many unmly and vain talkers and deceivers, es- 
pecially those of the circumcision f' they were " to feed 
or attend on (jxnmaino) the church of God, * * Acts xx. 28. 
They had the receiving of money for the poor saints. 

If the inference drawn above be true about the pas- 
sage, '' Let the elders that rule well be counted worthy of 
donble honour, especially those who labor in word and 
doctrine," there were elders who were not ministers, but 
general caretakers. An apostle, mentioning the differ- 
ent gifts bestowed on believers for the edifying of the 
body, Eph. iv. says, ** And he gave some Apostles, 
some prophets, some pastors and teachers,'' but used 
neither the word presbutyros nor episkopos as given 
to them A.D. 64. Then in 1 Cor. xii. 28, the same 
order is observed to begin : 1st Apostles, 2nd Pro- 
phets, 8rd teachers, &c. ; but pastor is omitted, and 
others enumerated A.D. 59. There is no gift of over- 
seers mentioned. In 64, Paul talks of apostles, pro- 
phets, pastors, teachers, — ^in 60, he simply calls for 
the elders of the church at Ephesus. Yet it is most 
reasonable to say that some of the elders were 
prophets, if we take the New Testament definition 
of prophesying as, speaking to edification, exhor- 
tation, and comfort. (See 1 Cor. xiv.) There is no 
proof that the elders were the only members 
who might prophesy in the chuxcili^ ^^\» ^^^ 
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care of the chnioh rested paridenlarly upon them. 

Q. Did Paul appoint Elders previotts to hi$ vint 
to Jerusalem ? 

A. We have no proof that he did, yet in Aets iz. 
some of his service in the Church is mentioned previoiui 
to seeing any of the Apostles. See also Gal, i. 11, 
12, and ii. 6. 

Q. When do Elders firtt make their appearance m 
the Church? 

A. The first place where order was established i^- 
pears to have been at Jerasalem. Acts zi. 80 ; A.D. 
41. Belief was sent for thepoorsaintsat Jerasalem to 
ihe elders there. Yet Peter, in Acts i, in appointing an 
apostle to take Jodas* place, calls it n^v ^unconfiy 
rendered Bishopric, bnt it is better rendered office of 
inspector or bishop; same word in Lake zix. 44, 
rifo* ewuricajnitr <rov of thy visitation, eiriaicotrti denotes 
the office of an evunamotry rendered elder or bishop. 
So Matthias was one, A.D. 82, and the apostles them- 
selves woald be elders before. tmeKomi is rendered 
office of Bishop in 1 Tim. iii. 1. 

Q. May we not conclude that as Paul did not ap- 
point Elders previous to his visit to Apostles at Jerur 
salenif it was because he had not the authority f 

A. There is nothing of this sort mentioned, (see 
Acts xiv. 28,) and we have no accoant of his being re- 
cdved into eldership by the ceremonies now observed 
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ii ordinatioii services, so called ; yet he said this of 
himself *' that he did not consider himself a whit be- 
hind the ehiefest of the apostles." Oal. i. 11, 12 ; 
iL 6. If we consider the apostles of oar Lord as 
the custodians of the power to appoint elders or 
apostles, they certainly did not choose Paul in the 
first instance. And Matthias was not chosen only by 
the apostles, for we read in Acts i. that 120 disciples 
were there ; and they chose two etmjaavf and prayed 
and gave lots, and the lot fell on Matthias. There is 
room lor infarence that women were among these dis- 
ciples, lor disciples includes male and female. Bead 
14th verse of 1st of Acts of Apostles. 

Q« But is there not clear proof that the Apostles 
ordamed (or appointed, as you say,) Elders? 

A. According to Acts ziv., the churches where 
Barnabas and Paul ordained, the Greek word used is 
cheirotoneo, which is translated usually by to choose by 
tots or shew of hands. If this was so, Paul andBamabas 
caused or advised the churches to select by vote suit- 
able persons as elders. As for Paul's advice to Titus, 
Tit. i. 5, the Oreek word Kathistemi is better rendered 
to cause to he. It would then read thus, cause to be 
elders in every city as I had ordered thee. These are 
the more literal renderings of these parts, and do not 
convey the meaning now attached to the word ordain. 
Amongst the new converts the advice of an experienced 
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and gifted apostle would be received with gladness, and 
his selection of elders, or appointment of elders, be ac- 
knowledged, not by constraint, but willingly. The 
first appointing of an apostle to take the place of 
Judas by the 120, is sufficient to sanction the 
right of every member to have a voice in the affidrs 
of the church; yet that militates not against the 
opinion that some may have more spiritual discern- 
ment than others as to the suitableness of a member 
to be appointed to the office of elder. 

Q. To sum up, What do you gather from Scripture 
about tJie Office of Elder in the Early Churches ? 

A. It appears to have been an office held by those 
gifted to take the oversight of the church. There 
were several in some churches. They were to feed the 
flock; and the Holy Ghost made them overseers or 
bishops. They received money collected for poor 
saints; they were to be held in esteem by the flock, 
ruling it in love ; the flock loving thetn and obeying 
them in the Lord. Their appointment was not by 
laying on of hands. Elder is not synonymous with pro- 
phet, which now may be rendered minister. There was 
no restriction as to prophesying in the early churches. 
Some elders might be prophets, pastors, apostles, ka. 
There might be prophets who were not elders. Paul 
says to the Corinthians, ''Ye may all prophesy one 
by one/' Elders were to be called in sickness. This 
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is the stun of their duties as sliown in the New 
Testament. 

Q. Does not the word Ordain now bnphj apovcer of 
some person or persons to appoint after certain man- 
iptdations, other person or persons^ into an office or 
position which previously they were not in ? 

A. It does as at present received. But let us 
examine further where this word is used in the New 
Testament. 

The Ghreek verh diatasso, literally to range in orde^'y 
to arrange^ is used in the following places : 1 Cor. vii. 17, 
* * So ordain I in all the churches. ' ' 1 Cor. ix. 14, " Even 
80 hath the Lord ordained. Tit. i. 5, ^' and ordain 
elders in every city." The verh is usually translated 
appoint, order, or regulate. In Mat. xi., the same 
Terhis translated " commandinghis 12 disciples," and is 
used rather in the sense of teaching. In 1 Cor. xi. 84, 
" The rest will I set in order.'' In 1 Cor. xvi., " As I 
have given order in the churches of* — 

ToieOy literally to make, or do, translated ordain. 
Mark iii. 14, " And he ordained twelve." This verh 
is frequently used in scripture, hut is not elsewhere 
rendered ordain. 

In Acts vii. 40, this verh is rendered, " Make us 
Gods." Mat. xvii. 4, *'Let vs make.'* Acts i. 1, 
"Have I made." Mat xx. 12, "And thou has made." 
And in many other places this verh is rendered parts 
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of the verb to make." The Greek word poieo is ren- 
dered by part of the verb to do in. Mat. Tii. 21, ''And 
he that doeth." In Bev. i. 6, by '* made.'' It is 
rather singular that this verb should oecur so 
frequently and is nowhere rendered '' ordain " but in 
the place mentioned. 

TiOjifil literally, to set, ptU, place, rendered by part 
of verb to ordain, in the following places : 1 Tim. ii. 7^ 
''I am ordained a preacher.*' John xv. 16, ''I have 
chosen you and ordained you.*' The same Chreek verb is 
used in the followingplaces : John xvii. 6 ; 1 Cor. iii. 10 ; 
John xiii. 4; Acts xiii. 47, &e. ; but not rendered by 
the verb to ordain, but by parts of the Yerhstolay or set. 

yiyofiai literally to begin to be, in the following is 
rendered to set, by ordain. Acts i. 22, '' must one be 
ordained," literally become. Thisverb occurs elsewhere, 
hnt it is rendered by parts of verbs ** to turn,'' " to be." 

optidt rendered by ordain. In Acts z. 42, *' was or- 
dained of God." Acts xvii. 81, ''whom he hath 
ordained," rendered elsewhere by determined, &c. 
Its literal meaning is to bound. 

frpooptiw used in 1 Cor. ii. 7, is translated '* ordained 
before the world." Acts iv. 28, rendered by " determine 
before." Literally the verb signifies " to set bounds 
before." 

Xeif}oroye(o literally " to stretch out," " to raise the 
hand " as in voting — to electa to appoint. It is rendered 
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hy crtUdn^ in Acts xiv. 28, ^'And when they had ordained 
dden.^' Fftrt of the same verb is used, 2 Cor. yiii. 19, 
bat is translaied ''who was also chosen of the 
0R17BGBES to travol with us.** 

KJiivt^ to eeleetf to separate, to determine. In Acts 
stL 4, ''That were ordained of the Elders,*' Bom. 
ziY. 5, it is rendered by esteem. Acts iii. 18, Mat. 
Tii. 1, John Tii. 24, by determine. 

wpoeroifMaitt to prepare beforehand. Eph. xi. 10, is 
rendered by ordained. Bom. iz, 28, by prepare 
beforehand. 

KaBurrfifu Pass. fuU to place, to be, to cause to 
he. "Reb. v. 1, " is ordained for men.** Heb. viii. 3, 
<« every priest is ordained,'* Tit i. 5, "ordain elders 
in every city." 

icaraffjccva^iii, to furnish, to prepare fvUy, to supply, 
to make, translated in Heb. iz. 6, by ordain, and in 
seoond verse of same chap, by make. 

itpoypa^ to write dotcn before, translated by or* 
dain in Jnde iv. raaof* or ma to set in order, arrange, 
place, &e., translated by part of the verb ordainia Acts 
ziii. 48, Bom. xiii. In 1 Cor. zvi. 15, by addicted : 
and that they have addicted themselves to the ministry. 

What is now generally understood in the religious 
world when a person is said to be an ordained individual, 
is one who is admitted into a position which previously 
lie did not occupy — a position above the rest of be- 
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lievers, if I may so term it — ^the ceremony usually 
being accomplished by the laying on of the hands of 
the previously ordained. After which ceremony he is in 
the enclosure of recognised ministers, generally re- 
ceiving the title of Beverend. The previously ordained 
appear essential in the Eoman Catholic and Episcopal 
schools ; both of which agree they receive theirs from 
the Apostles. The Eoman Catholics show a tree where 
the tree trunk of Apostolical succession is figured out 
so as to persuade their readers of their genuine 
descent. In the Episcopal school, those to be or- 
dained are to humbly kneel upon their knees, and the 
bishop and ordained priests present severally lay their 
hands on the recipient's head, and say, " Eeceive the 
Holy Ghost for the office of a priest in the Church of 
God, now committed unto thee by the imposition of our 
hands." Tracing this practice of ordination down 
amongst dissenters, so called, still we find the previously 
ordained taking a prominent part in the service. In the 
Congregational service of ordination there is what is 
termed the ordination prayer, and the laying on of the 
hands of the previously ordained. The Methodists 
have the episcopal form of ordination in America ; in 
England the conference of ordained ministers are the 
centre of ordination, the candidates being asked numer- 
ous questions by the President, which if answered 
satisfactorily, (the questions are printed and answers 
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also, much similar to those in the book called The Book 
of Common Prayer,) the recipient kneels, and presi- 
dent and ministers present, lay their hands upon the 
recipient's head, and the president declares that *^ the 
ofiGice of minister and pastor is now committed unto 
thee by the imposition 6f oar hands.'' See book en- 
titled Administration of the Sacraments, Forms of Mat- 
rimony, &c., &c., as nsed by Wesleyan -Methodists. 

Haying previously examined tJie imposition of handsy 
and not having found any place in the New Testament 
where ordination, or the verb to ordain, is mentioned 
along with it — ^the nearest approach to anything of this 
kind being the exhortation of Paul to Timothy, not to 
neglect the gift which he had received, a prophetic 
revelation, by prophesy y with the laying on of the 
hands of the presbytery — we must conclude there is 
either a deficiency of information on this question, the 
practice being maintained more from its reception in 
the different bodies, or it was a ceremony unknown to 
the primitive churches. K we go to the Scripture for 
our rule we cannot find its sanction. The Eoman 
Church will take sure refuge in the panacea of tradi- 
tions. The following is a summary of Scripture 
passages where this word ordain occurs : — 

To begin in order of time, Mark iii. 14, A.D. 31, 
<<and he ordained 12, that they should be with him :" 
poieoy is the Greek verb used here, and frequently used 
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in the New Testament as b^re shown, but not tran- 
slated anywhere else that I can find by the word or- 
ordain, therefore onght not to bear any weight in 
clerical ordination services. 

John XY. 16, A.D. 88. '* Ye have not chosen me, but 
I have chosen you, and ordained yon, TtBiifd that ye 
dionld go and bring forth froit" is used in nnmerons 
places, and rendered ordain, in 1 Tim. ii. 7, ''Where- 
nnto I am ordained an apostle.*' There is nothing to 
warrant the clerical meaning of ordain here. 

Actsi.22,A.D.8S. <'Mastonebe<»dained." This 
will not i&YOUC clerical ordination. 

Acts xiy. S8. **And when they had ordained them 
elders in every church." The same same Greek verb is 
used in 2 Cor. viii. 19, but is rendered *'who was 
chosen of the churches.*' 

A.D. 65, Tit. L 5. And '' ordain elders in eveiy 
oity as I had appointed thee." In this chapter, the 
word translated appoint, dietaxamen ; in 1 Cor. viL 
17, is rendered by ordain, and might have been ren- 
dered '* ordain elders in every city as I had ordained 
thee," if the translators had been so disposed. 

These are the passages most likely to be urged to 
sanction the ordination of ministers according to the cler- 
ical meaning of ordain: andif we take the word ordain 
tomean a ceremony where imposition of handswas used, 
and the pariy over whom it was performed was admitted 
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into a higher position than he previonsly oocopied as to 
his relation to the general members of the church, we 
may thns sum up'tiiat Christ ordained 12. The general 
assembly of disciples ordained Matthias ; Pftnl, Barna- 
bas, and Titns ordamed elders; and the house of 
Stephanas, (if the word rendered addicted had been 
rendered by ordamed, as it is in Acts zui. 48, 
the same Greek verb being used,) wonderfol to 
relate, ordained themselves. And if the word trans- 
lated chosen, in 2 Cor. viii. 19, had been rendered by 
ordained f as it is in one place, then the churches wonld 
have ordained one individual — ^not the church, not the 
previously ordained, but the chubohes. Such is this 
mixture for the upholders of the opinion that the pre- 
viously ordamed have only thepowerto commit the office 
of minister to others, that if one ingredientis suitable, the 
other will be unpalatable, if not thoroughly poisonous to 
theopinion. SuchaZa5yrtnt^ofordinationIdonotknow 
in any body, although most confess the scr^tore as 
their rule, and a kind of ordination is practised by most 
bodies. Some hold that the appearance of Christ to his 
apostl(BS after the crucifixion was their full commission, 
yet nothing of ordination is mentioned, but ** As my 
Father hath sent me, so send I you, and he breathed 
on them, saying, 'Beceive the Holy Ghost.' " 

Q. Where does the present system eomefrom then f 
A. Had it been in the New Testament, I think I 
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«lioiild have found it. The Church of Borne is entitled 
to the invention. Tradition enables them to get over all 
that is not found in the New Testam^, and surmounts 
all (except the Spirit, and it cannot get over that.) 
If tradition in Divine things is of the same unsatis- 
factory character as tradition in natural things, there 
is a very poor chance of arriving at the truth through 
it. K there were to be such a system in the church, 
why is it not clearly laid down? — ^the Aaronical priest- 
hood duties, and ceremonies, were fully and explicitly 
set forth. The Priesthood which Christ brought in we 
will farther examine — ^for after ordination the per- 
son becomes a priest in the episcopal and Eoman 
schools ; and a Eeverend such a one in the others — 
•and compare it with those obtaining in the Churches 
fit the present day. 

Q . What is generally understood by the word priest ? 

A. He is one who through the process, of ordination 
stands in a position between mankind generally and his 
Maker, and is esteemed to be the means of handing Divine 
things to the people. Although some of the Church 
.of England ministers are not willing to have the title 
of priest saddled upon them, yet the Book of Common 
Prayer gives them that title. The system is so con- 
trived, that without the priest or minister, the service 
(so called) cannot be carried on in its entirety — ^the priest 
l)eing the leader, the people following. The priest ad- 
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ministers the sacrament, performs marriage, preaches^ 
reads prayers, is separate, to a considerable extent, from 
the people, is clothed dnring service in varions hab- 
iliments more or less curions, according to the liberty 
granted him by the law, in the Episcopal school in Eng- 
land ; and according to the rule of the Church in the Bo- 
man school. The peculiarity of dress does not go so far in- 
the dissenting bodies, yet here we find the white necktie, 
and in some cases the surplice, though generally there 
are amongst the dissenting bodies, some who see 
through this badge of a minister, and cry out against it. 
Such is the idea that the word priest now carries 
t\dth it. To arrive at the true meaning of the word 
priest, I purpose bringing forward some Scripture pas- 
sages that may throw light upon it. In the first place,, 
according to Peter and John, all believers are members 
of the priesthood. Such a distinction as clergy and laity 
is not to be found in the New Testament, nor one where 
the apostles style themselves priests, to the exclusioii 
of the rest. In Bomans xii. 4, we find the mutual 
relationship amongst believers — one was not to lord it 
over the other, but each member had the same blood 
flowing in it : '^ For as we have many members in one 
body, and all members have not the same office, so we 
being many, are one body in Christ, and every one 
members one of another ; having therefore gifts differ- 
ing according to the grace given to us, whether pro-^ 
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pheey, let ns prophesy according to the proportion of 
fidth/' &o.y &o. Here the apostle does not limit any 
of the memhersy but the gift of grace is the necessaiy 
conditiom for their ordination, if any will u^ that word. 
In the Tarioos Epistles to the churches, there is no- 
thing that favours the division of the church into cler^ 
and laity. The Epistle to the Bomans commences 
with *' Beloved of God, called to be saints.'* In the 
Corinthian Epistle, *' To them that are sanctified, called 
to be saints." In the Epistle to the Ephesians, '^ To the 
saints which are at Ephesus, and to all the &ithful in 
Christ Jesus." In the Epistle to the Philippians, ' 'To all 
the saints whichareatPhilippi, with the bishopsand dea- 
cons." In Colossians, '^ To the saints andfEdthful breth- 
renin Christ." Somemayhold theEpistle to the Philip- 
pians ashintingaseparationinto clergy andlaity, but this 
isonlycoiyectnre; and if such a division as now exists in 
most religious bodies had been extant in the apostles' 
days, is it not probable that we should have had it on 
record ? Werelto write to a meeting of Friends, giving 
counsel and advice, and commence it thus : '' To all the 
Saints at A., with the elders and servants," it would be 
much cm apar with the apostle; yet friends are known 
to deny all division of believers into clergy and laity, 
priest and people. I admit that the bishops and 
deacons were priests, but also hold that all saints are 
priests and priestesses unto God. 
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I irill here refer to scripture for information npom 
the word priest. 1st. When the children of Israel came 
to Sinai) Moses was commanded to say onto them. 
Exodus six., ** And ye shall be unto me a kingdom of 
priests." In Exodus xxviii. Moses is commanded to 
take Aaron and his sons from the rest that they mi§^ 
uiinisfter in the priests' office. In chap. xxix. direc- 
tions are giyen how they were to enter; and in chap. 
xxxix. how they were to dress. In Leviticus we find 
that if any of the people made an ofiEering they were 
to take it to the priest to be offered. And in the sin- 
o£Eexing the priest made an atonement after it was 
killed, for the sin committed. Lev. v. 6. The Lerites, 
though not in the priests' office, were to bear the 
tabemade and the vessels, and minister unto it, 
encamp about it — ^no stranger was to come nigh 
upon pain of death. In Numbers i. and iii., the 
Levites are given to Aaron, and to attend upon the 
service of the tabernacle. Lev. xviii., the priests were 
to keep the priests' office for every thing of the altar and 
within the veil ; no stranger was to come nigh. Chap, 
xxxi.^ the priests were to exhort the people in going to 
battle, and to read the Law to the children of Israel; this 
was also done by elders. These passages from the 
Old Testament, show something of the duties devolv- 
ing upon the Levitical Priests. Although the children 
of Israel were to be a kingdom of priests, a tribe was 
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chosen to attend upon the service of the tabernacle^ 
an^ family of that tribe to offer sacrifices and atone- 
mem for the people. The ordination, consecration, and 
succession, were clearly defined, the garments of the High 
Priest minutely described, and no one could enter into the 
priests* office under the Mosaic Law, but through Aaron 
and his seed. The different offices of Leyite, Priest, and 
High Priest, were clearly laid down — ^any stranger 
coming nigh was guilty of death. Have we proof that 
one part of the church now has the privilege of entering 
into the Holy of Holies, and the rest excluded ? Let us 
examine what the New Testament says of the priesthood. 
Li the Hebrews are to be found the passages showing the 
doing away with the Leyitical Priesthood, and the bring- 
ing in of a High Priest to continue forever. In chap, vi., 
" If, therefore, perfection were by the Levitical Priest- 
hood, what further need was there that another priest 
should rise after the order of Melchisidec, and not 
after the order of Aaron ?" Verse 26, " but this man, 
because he continueth for ever, hath an unchangeable 
priesthood.'' Peter in his first General Epistle, ii. 5, 
'< To the Strangers elect, scattered abroad " in several 
places, says: <'Ye also, as lively stones, are built up 
a spiritual house, a holy priesthood, to Offer up 
spiritual sacrifices ^ acceptable to God by Jesus Christ." 
And again, verse 9, ^'Ye are a chosen generation, a 
royal priesthood^ a Iwly nation, a peculiar people." 
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In dear language, in Heb. yiii., is described tbe ex- 
cellency of the new covenant, " I will put my lawff in- 
to their minds, and write them in their hearts,** &e., 
ftc. Do we find Christ giving instruction to his 
apostles and disciples how they were to dress ? 
— ^how they were to admit others into the circle of 
&Yonred individuals ? Is there any order how they 
were to admit, consecrate, and adorn themselves? 
These are questions of import, and every enquirer 
after truth ought to give them a candid consider- 
ation, for many of the leaders of the people now 
put on a peculiar garment during their ministrations ; 
abd if there be reason for believing that it was 
the will of Christ that his Apostles, Prophets, &c., 
were to adorn themselves with these things, by all means 
let them remain. The present dispensation, being the 
most perfect, ought to surpass the Aaronical, and if the 
adornment of Christ's priests was to be outward, it is 
most reasonable to conclude the apostles would have 
left it on record in their Epistles to the early churches. 
And if there be reason for concluding that the 
apostles called places holy, consecrated ground — did 
make the places they met in more holy than other 
buildings — then I say by all means continue such prac- 
tices. If the early meeting-houses were advised to 
be adomed with painted windows, with '&ntastically 
shaped slits, through which religiouslight was to enter 
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of the cliarclies (Laodicea) is commanded to *^ bny of Me 
wliite raiment that she might be clothed." We read 
also of ^'mtnesses clothed in sackcloth/* <* a woman 
clothed with the sun," and of one '^ clothed in a yestore 
dipt in blood." Do any judge the white raiment to be 
outward bodily clothing ? Where were the Laodiceans 
to obtain it ? '< Thus saith the Amen, the Faithful and 
true Witness, the Beginning of the Creation of God, buy 
of Me white raiment." Although the priest or minister 
may dress in white, yet that is no index to his clothing 
within. Christ said, <' Beware of wolves in sheep's 
clothing." And I caution all, not to judge according to 
the outward appearance, but judge righteous judgment. 
K people would cease to aid in making the house 
of God, the Church, a house of merchandise ; if they 
would let Christ cleanse his temple — ^then would such 
dealers in shams be cast out, and none would buy 
their merchandise any more. 

As to the chapter usually brought forward to support 
the ordination service, there is not a word to lead us to 
conclude it was, or had, any similitude to the service 
now in use. The passage is ''Go and teach all 
nations, baptising them in the name of the Father, 
and of the Son, and of the Holy Ghost, teachingthem 
to observe all things whatsoever I have commanded 
you, and lo, I am with you alway, unto the end of the 
world." Not a word about their being priests ; not 
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a word of their being ordained more than all believers ; 
for he is with them to the end of the world. Let all then 
take the scripture to mean what it says, and do not graft 
npon the account, that, which is not of it. In the accounts 
handed down to us of the life and sayings of our 
Saviour I cannot find any precepts of his as to this 
ordination appendix — appended to the truth by the 
tradition of the Boman Catholic Church — it cannot 
be found in the Holy Scriptures. It is very necessary 
that the Boman Church should try to place it upon a 
firm foundation, (yet no firmer than tradition), for 
after their process he becomes a priest, and duly ap- 
pointed to offer the sacrifice of the mass; he, through 
ordination, receiving the power to turn the outward 
bread and wine into the body and blood of Christ. 
Miller, in his End of Controversy , p. 331, speaking of 
the Episcopal School, says, '^ They have priests, but 
no sacrifice ; altars, but no victim ; an essential conse- 
cration of sacramental elements without any the least 
effect upon them." As for the effect they have upon 
them I could never yet find it was more than the Epis- 
copal effect, for the elements be but bread and wine after 
all, choose what they may imagine about it. 

What is the New Testament incense ? Some now a 
days fill to some extent the building called the church 
with odours from burning substances, and the people and 
officiator have put the name of incense upon it. Let 
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such believers read Malachi i. : ** And in every 
place incense shall be offered unto my name, &c." 
And in Rev. v. 8, " the 24 elders have golden vials 
full of incense, which are the prayers of the saints." 
And in Rev. viii. we have incense again connected 
with the prayers of the saints. There is no proof 
from the New Testament record that ihe burning of 
outward odours was the New Testament incense. 
Miller, page 54, says, "That Jesus Christ commis- 
sioned his apostles to teach all nations, promising to 
be with them to the end of the world. This implies 
the power he had given them of ordaining successors 
in the office, as they themselves were only to live the 
ordinary term of life." I cannot see that such an in- 
ference is to be drawn, if ordaining used by Miller 
means the Roman Catholic ordaining, or the Episco- 
pal either. Yet I admit this promise to be fulfilled, 
and that He, Christ, is with His disciples, and will 
be to the end of the world. Yea, I believe according to 
the saying of an Apostle — ** Know ye not that Christ 
is in you, except ye be reprobates" — : 2 Cor xiii. 5. 
And I believe, too, the words of Christ, " He that is 
with you shall be in you." The prophesy was of old : 
** I will dwell in them and walk in them : I will be 
to them a God, and they shall be to me a people ; *^ 
and this is fulfilled in his servants, — rich and poor, wise 
and simple — at this day, and will be so to the end of 
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time. The system of separation into Clergy and 
Laity, Priest and People, is most clearly defined in 
the Roman Catholic school, in which it is impossible 
to pass over from one to the other but through their 
ordination manoeavres. Unless a man pass through 
their prescribed routine, if he took upon himself the 
performance of the sacrifice of Mass, so called, the 
bread and wine would remain such ; but if he go un- 
der the performance of ordination, he goes through the 
ceremony, says the words, and the bread and wine, by a 
miracle, in the Boman Catholics' eyes, are converted 
into the body and blood of Christ. It is certain that 
if the miracles by Christ and his disciples were no 
more evident than their miracle of bread and wine, 
they would not have caused much marvel amongst the 
Jews and Gentiles. After ordination their priests can 
baptise, confirm, marry, bury, dispense penance and 
extreme unction ; and with these ceremonies, the bene- 
fits accruing to their official performance ensue. 

The Episcopalians, have only two Sacraments — ^Bap- 
tism and the Supper. Their ministers are called priests 
in the prayer book. They do not receive the five other, 
recorded as Sacraments in the Eoman Catholic Church, 
considering them as not enjoined in the New Testament. 

In the Levitical dispensation the outward sacrifices 
are plainly mentioned. Lev. vi. The people were 
to take the sacrifice to the priest, and the priest 
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was to offer it. Is there anything in the new dispen- 
sation enjoining it ? Christ told one who had re- 
eeived of Him virtue, to go and offer the offering 
Moses commanded. Eememher this was to a Jew^ 
and the Leyitical dispensation was in force, the new 
not then being thoroughly bronght in. The Boman 
Catholics consider << the Last Sapper *' as the place 
where Christ enjoins sacrifice ; and MiUer, p. 156, 
quotes Malachi i. 11, as a prophesy of its continuance : 
<<In every place, from the rising of the sun to the 
setting thereof, sacrifice shall be offered, and a pure 
oblation." Again, to quote Miller, page 308: "When 
Christ instituted the Holy Eucharist, He made it a 
sacrifice as well as a sacrament; and he ordained 
priests, viz., his 12 apostles, to consecrate this sacra- 
ment, and offer this sacrifice." As regards Malachi, 
I agree with what he says and prophesies ; but as to 
Miller's Sacrament and Sacrifice, I cannot find it 
spoken of as such in the New Testament. Bead 
Matt, xxvi., Luke xxii., Mark xiv., John xiii., 1 Cor. 
xi. 10, 16, and as it is not clearly mentioned, I leave 
it to the traditions of the Church of Bome. There is 
a sacrifice in this dispensation, and an apostle tells 
them what sacrifice is now, (and always was, in my 
judgment,) acceptable to God. Bom xii. 1, the breth- 
ren are admonished " to present (not bread and wine 
but) their bodies, a living sacrifice, holy, acceptable 
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unto God, which is your reasonable service." Paul, 
in his Epistle to Philip, iv. 18, mentions those things 
sent from the Philippians to assist him, as a sacrifice 
well pleasing, acceptable to God. Heb. xiii. 15. 
'< By Him let us offer the sacrifice of Praise to God 
continually, that is tJie fruit of our lips, giving thanks 
to his name." Again, 16, *^ To do good and to com- 
municate " are called '^ sacrifice." Peter, in his 1st 
Epistle ii. 5, speaks of *^ a Holy Priesthood to 
offer up spiritual sacrifices. ' * Christ also names ' ' every 
sacrifice " as necessary to be '' salted with salt." Do 
Boman Catholics salt theirs ? I never knew them do so ; 
so I leave that without further comment. In 1 Cor. v., 
Christ is called ''our passover sacrificed or slain for us." 
Miller's argument stands too much upon the Fathers^ 
and too little upon the N«w Testament. At page 828, 
he brings forward Justin, Irenseus, Cyprian, Chry- 
sostom, and Augustine, but makes no quotation from 
the New Testament, (except those noticed before,) to 
prove the sacrifice of the mass; which would have 
had more weight with Protestants. He talks of Mel- 
chizedec, page 829, bringing in bread and wine, yet no 
sacrifice is mentioned with bread and wine. Exodus xiv. 
Nor is it called a sacrifice in Heb. vii., where the cir- 
cumstance is named again. To crown Miller's in- 
consistency, in page 885 he admits Psalms and other 
good prayers are a sacrifice of praise. Wonderful 
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THE CHRISTIANS' RULE AND GUIDE. 



There is a variety of opinion as to the ultimate 
Eule of Faith and Manners amongst the professors of 
Christianity, and they appear to be divided principally 
into three parties on this subject, viz. — 

1. Those who look upon the whole word of God, 
imd them as interpreted by the Church, aided by the 
Spirit as the Ultimate Bule. 

d. Those who esteem the Scriptures themselves as 
the ultimate Bule of Faith and Manners, and 

8. Those who take the Spirit of God to be << the 
ultimate Bule of Faith and Manners." 

So important are the consequences depending on 
the right solution of this question — affecting the most 
vital points of the Christian Faith, more especially 
the doctrine of the immediate and perceptible influ- 
ence of the Holy Spirit on the mind of man, and as 
He, the Holy Spirit, abides in the hearts of the 
obedient disciple of Christ — that it seems desirable 
not only as a further explication of the views set forth 
in the foregoing pages, but also as a small contribution 
towards its settlement on the right foundation, that I 
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should place my views on this question before the- 
Eeader. 

Before entering into detail, I would make the gen- 
eral remark that a Ride, when made, requires an 
interpreter to acquaint the reader frequently the 
meaning of the author of it, and in the matter of 
salvation of the soul this is of the first importance. 
Even in the rules of temporal governments, the 
necessity of an interpreter is frequently found to be 
indispensable. The courts to which the ultimate 
appeal is made in this country for the establishment 
and interpretation of the rules by which we are to be 
governed, are the Houses of Parliament. And, as in 
temporal concerns, difficulties arise requiring the re- 
sort to the ultimate court of appeal for a decision, so 
in spiritual matters difficulties in the interpretation 
of the rules arise, and this brings us to the question. 
To whom shall we go for the final solution ? 

I will begin the argument on this question, by 
setting forth the rule of the first class of Christifln 
professors above alluded to, by quoting an acknow- 
ledged Eoman Catholic authority. Miller, in his 
**End of Controversy" page 63, says : — 

<<The Catholic Bule of Faith, is not merely the 
written word of God, but the whole word of God, both 
written and unwritten ; in other words, scripture and 
tradition; and these propounded and explained by the 
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Friends, and say they do not hold a supposed imme- 
diate light of God's Spirit to be their rale ; bnt^that 
the immediate light of the Spirit of God is the Bnle 
and Guide for the children of men to walk by. This 
is known to be trae more certainly than the Eoman 
Catholic Church tradition ; for the reliability of such 
tradition is placed upon their teacher's testimony; 
whereas the guidance of the Holy Spirit is known 
from personal experience. 

As in the foregoing quotation from Miller, we have 
his views on the assistance of God's Holy Spirit en- 
abling the church to decide, we may properly seek from 
this exposition of the faith of the Bomish Church, 
who are members of the Church. Although I cannot 
find a sound definition of his ideas, yet I gather that 
on this question, those who «re in outward communion 
with her, and also all who are not wilfrdly ignorant, 
are considered to belong to the Church. In quoting 
from Augustine, page 187, he transcribes the follow- 
ing : *' The Apostle has told us to reject a man that 
is a heretic : but those who defend a &lse opinion 
without pertinacious obstinacy, especially if they have 
not themselves invented it, but have derived it fr^m 
their parents, and who seek the truth with anxious 
solicitude, being sincerdy disposed to renounce their 
error as soon as fhey discover it, such peiisons are not 
to be deemed heretics. Our gr^at eontroversialist. 
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Bellannine, asserts, ** that sadi christians, in virtue 
of the disposition of their hearts, belong to the 
Catholic Chnroh." If Miller and his party include all 
the npright-hearted in the church of Christ, I agree 
^th him and them, yet I must exclude all from the 
church triumphant, although they be in his Boman 
Catholic Church, who are not upright-hearted. 

Is, then, the Church which is in God bound together 
by an outward communion? According to Boman 
Catholic Church doctrine it is not, if what he states 
above is their doctrine, for there are those in it who 
do not receive her communion ; but if he say it is, 
then let him reject Bellarmine and Augustine. 

At page 85, of Miller's End of Controversy, is to be 
found his answerto some objections an archbishop makes 
to their church's infallibility. The Archbishop inquires 
of him where the prerogative of infallibility is lodged, 
and asserts the Boman Catholics themselves are divided 
on this point — some *^ ascribing it to the Pope, others to 
a general council, or to the bishops dispersed through- 
out the church." Miller answers these objections in 
the following words : *' True ; schoolmen discuss 
some such points, but let me ask his lordship, whether 
he finds any Catholic who denies or doubts that a 
general council, with the Pope at its head, or that the 
Pope himfiielf, issuing a doctrinal decision which is xe- 
ceived by the great body of Catholic Bishops, is 
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secure from error ? Most certainly not ; and hence 
we may gather where all Catholics agree in lodging 
infisdllbility : " page 85. From this answer, I conclude 
the majority would decide the point in dispute, 
as in the (Ecumenical Council in 1870, on the ques- 
tion of infisdlibility. Where, then, is the boasted 
unanimity of the Church when there was such a divi- 
sion of sentiment in that council ? 

Miller, letter x., in trying to prove the Eoman 
Catholic rule of faith and manners to be the correct one, 
quotes the commission of Christ to his apostles to 
preach the gospel, and his promise to be with them 
to the end of the world. He says, *^ This implies the 
power of ordaining successors in this office, as they 
themselves were only to live the ordinary term of 
human life.'* 

If I admit the point he says as implied, the appoint- 
ment of successors could not be without Christ's 
sanction and presence, for he says, '< Lo, I am with 
you alway, even to the end of the world." And this 
is not a bodily presence, for the words quoted were 
8poken|to the disdples shortly before his ascension, un- 
less we say the world ended when he ascended. What 
presence, then, did he promise to them but His Holy 
Spirit ? And did not the Holy Spirit appear on the 
day of Pentecost to the whole number of the disciples 
then assembled together ? — ^not through the appoiut- 
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ment of man, nor of tIie*apostles, bnt of Christ him- 
self. They spake with tongues, and prophesied : and 
there is ground to believe that women were also gifted 
by the Holy Spirit. His very apostles were told by 
Himself to " tarry at Jerusalem till endued with power 
from on high." Surely, then, his words were not the 
final commission to his disciples to go forth, and to 
preach, for they were to be endued from on high by 
the all-sufficient power of his Holy Spirit. 

Miller would claim for the Roman Catholic Church 
the scriptures, as their peculiar property; but let 
Eoman Catholics remember his definition of the 
church, and of those who are to be, and who are not 
to be, esteemed heretics from it. Bellarmine and 
Augustine teach that all upright-hearted are therein, 
so that if the members of the church have a right to 
the scriptures, so have all upright-hearted persons. 
At page 55, he says, in speaking of the scriptures, 
** The inspiration of these very writings is not other- 
wise known than by the viva voce evidence of these 
depositories and judges of revealed truth.'' These are 
the Pope and Bishops, I presume ; yet according to his 
own showing, they cannot decide questions that may 
be raised, without the aid of God's Holy Spirit — ^with- 
out it their judgment is vain. And if we go to each 
member of the party he refers to, whether Pope or 
Bishop, and ask — ^From whom dost thou receive thy 
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jndgment npon the matter ^ will he not be obliged to 
acknowledge the anthoriiy of the Holy Spirit, if any 
point is asked where a decision has not been previously 
given ? for he cannot flee to a previous edict of the Church 
where the Church has not yet uttered her voice. As 
regards Miller's assertion that << the authority of ex- 
plaining the scriptures belongs to the legitimate suc- 
cessors/' if he mean the Boman Catholic Church are 
the legitimate successors, and he includes all upright- 
hearted in it whether in, or out of, outward com- 
munion, then I will ask him further. Whence do 
they receive the authoriiy but from Christ, and his 
Holy Spirit ? for it is written " No man can call 
Jesus Lord but by the Holy Spirit." And as a be- 
liever in the universal love of Christ to mankind, 
in that he would have all to repent of their sins and 
be saved, I ask. How can man repent if he know not 
the need of turning about ? Although I be not in 
outward communion with the Eomish Church, yet I have 
a right to the scriptures, if I am upright hearted, as 
they were given forth by the same Spirit that appears 
as a reprover and justifier in my heart ; and all man- 
kind have a right to them as emanating from the good 
Spirit of the Creator; for " nt) prophesy of scripture is 
of any 'private interpretation." I would ask every 
Boman Catholic to consider whether they can recon- 
cile their belief that an Almighty and Beneficent 
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Creator gives food and raiment for the temporal wants 
of his offspring ; yet denies to them the needfdl food 
and knowledge requisite for the sustenance and wel* 
fare of the immortal sonl. Hath he not sent forth 
the snn to give light and life to the earth and its in- 
habitants, and does it not comport with his goodness 
that '* the Sun of Eighteonsness '' should appear in 
the hearts of the benighted children of men — *' To 
give light to them that sit in darkness and the shadow 
of death ?" and that the holy scriptures should be 
available for their instruction. 

Turning again to the Boman Catholic rule as laid 
down by Miller, he says, '' it is the whole word of God^ 
both written and unwritten, or in other words, scripture 
and tradition," &c., &c. He says the apostles classed 
the written and unwritten word together. I may here 
assert that I demur to his giving the title of Christ to 
the scriptures, for the scriptures declare that Christ is 
"the Word,'' and that "the Word was God;" yetlad- 
mit that the preaching of the Gospel by the apostles 
was as authoritative as their epistles written to the 
different believers and churches. But let Miller and 
his brethren look at 2 Thess ii. 15, and they will find 
Paul, Sylvanus, and Timotheus placing their epistle and 
their word as traditions — " Hold the traditions which 
ye have been taught, whether by word or our epistle." 
The remark of Miller that "tradition would have been 



102 

equally binding on the chnrch if ih.6 scriptures had 
been lost ;'' ** and tradition being the viva voce utterance 
of apostles and Ohrist/' — ^page 57, is not of much im- 
port, when part of the scriptures (as the epistle spoken 
of by Paul) Paul classes with traditions. Traditions, ac- 
cording to Paul, may be taught either by epistle or by 
word of mouth. 

A few words more as to the Eomish Church Eule 
as pourtrayed by Miller. He says, ^* They are to in- 
terpret the Divine text according to the tradition 
of the Catholic Church.*' I ask from whence does the 
power of interpretation come ; — ^from an assembly of 
men as of themselves, or from an assembly guided in 
their deliberations by the Spirit of God ? Miller and 
his church will not say they dispense with the 
guidance of the Holy Spirit. We must therefore 
conclude they acknowledge such guidance. To whom 
then (see rule commencement of treatise) does the light 
and power of interpretation come ? Is it not revealed 
to individuals of the assembly if it comes at all to the 
church, for it is made up of individuals ? The great 
question at issue is whether it be necessary that the 
mind of Christ come through an assembly or church. 
To answer this I will put it thus — Christ, the head of 
the true assembly, called his apostles whilst in the 
flesh. Christ called Paul by his Spirit, and not 
through aiti assembly. He, by his Spirit, not through 
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the Church, moved the apostles to write the epistles, 
and now, by his Spirit, he calleth all men to repent- 
ance. He declared, '' I am the light of the world," — 
^' that was the true light which lighteneth every man 
that cometh into the world," John i., and ^* they that 
are led by the Spirit of God they are the sons of God." 
The chnrch is extensive, as Belarmine asserts, and its 
members are led and guided by the Spirit of Tmth. 

Protestants usually hold the Scriptures to be their 
ultimate Eule of Faith and Manners. 

Calvin, arguing against Eoman Catholic tradition, 
says, ** we must ever adhere to Augustine's rule — 
" Faith is conceived from scripture." In Calvin's Con- 
fessions of the Eeformed Churches of France, we read, 
— '^ but as we hold the Old and New Testaments as 
the only rule of our faith, so we receive all that is 
conformable to them." (Ecolampadius, discussing 
with Dr. Eck, says, "I acknowledge no rule of judg- 
ment but the word of God :" D'Aubigne, 8rd vol., 
page 251. Farel, one of the Eeformers, contemporary 
with Luther, posted up at Basle the following propo- 
sition : *' Christ has given us the most perfect rule of 
Ufe, no man is entitled to take from it or add to it." 
Along with others, the council said, ** he had drawn 
them up, having, by the inspiration of the Holy Spirit, 
prepared them :" D'Aubigne, 8rd vol., 827. Again, 
Luther writes, ** I am accused of rejecting the holy 
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doctors of the church. I reject them not, but since 
all those doctors try to prove their writings by the 
holy scriptures, it mast be clearer and more certain 
than they are. Who thinks of proving an obscure dis- 
course by one still more obscure ? Thus, then, necessitj 
constrains us to recur to the bible as all doctors do, 
and to ask it to decide upon their writings, for the 
bible is Lord and Master:" D*Aubigne, vol. 8rd, p. 8. 
Luther again, in one of his works, says, ** Nor can a 
christian believer be forced beyond the sacred scrip- 
tures, which is properly divine law:" D'Aubigne, 
Brd vol., page 89. Again, *^ the scripture is alone of 
pure and celestial spirit — ^pure and truthful through- 
out:" Vol. iii., 48. 

Lithe Congregational Year Book for 1867, amongst 
the principles of the Congregational churches, the fbrst 
stands — '* The scriptures of the Old as received by the 
Jews, and the books of the New Testament asreceivedby 
the primitive christians from the evangelists and apos- 
tles. Congregational churches believe to be inspired and 
of supreme authority. These, and the writings in ther 
languages in which they were originally composed, are 
to be consulted by the aid of sound criticism as a finaL 
appeal in all controversy." Again, in the Assembly's 
Catechism, in answer to the question, ''What rulft 
hath God given to direct us how we may ^onfy an! 
enjoy him?" The Answer is: ''The word of GocU 
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which is contained in the scriptnres of the Old and 
New Testament, is the only role to direct as how we 
may glorify and enjoy him." 

These are a few quotations from which the be- 
lief of Protestants, as to their nltimate role of 
faith and manners, may be gathered. None of 
the quotations are very definite, so to all who accept 
the following as their belief: — That ths Scriptures of 
the Old and New Testament are the ultimate Guide and 
Rule of Faith and Manners, I will make some remarks. 

I will pot a simile as follows : — ^A council of men, 
make a law to govern a state over whom they have 
the lawful government. In the law made by the said 
council some of the subjects find passages which 
appear to be of doubtfol meaning. After arguing 
amongst themselves without any certain result; to 
whom do they go as to the last appeal ? Certainly to 
the council who framed the law ; and the council may 
satisfy the enquirers if they think well, or keep the points 
in dispute open questions if they deem it best to do so. 
The simile holds good if one man, or a council of men, 
make the law. If made by one man, then that one 
man is the ultimate appeal. 

Applying this simile to the scriptures, the scriptures 
then are to take the place of the law. From whence 
come the Divine scriptures ? From Gh>d, not from man: 
as it is written, ** Holy men of old spake as they were 
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moved by the Holy Ghost." So if they come from God, 
to whom is the ultimate appeal to be made, on contro- 
Terted points, but to God ? And His will He com- 
municates to his subjects by his Spirit as he thinks fit. 
Then God is the ultimate rule. 

Again, to be a rule or guide, useful to mankind, in the 
matter of salvation, as with every other useful rule or 
guide, it must be one that can be understood. Yet how 
many try to prove their different beliefs from the scrip- 
tures ; — some placing one interpretation upon a certain 
passage, others a different one on the same passage. 
This causes confusion, and the rule or guide, if it is now 
without a faithful interpreter, and one who may, without 
doubt, be relied upon, can but cause human souls to wan- 
der in uncertainty. Yet scripture is not a cause of stum- 
bling to the children of God ; though it may be wrested 
by the unskilful to their own destruction. Where, 
then, is the true meaning of scripture obtainable ? 
Not from themselves, for they are not their own author. 
And with regard to controverted points, it requires the 
mind of the author to make those plain. Assuredly, 
man is not the interpreter, for they sprang not from 
man, neither can a council interpret them, for they 
were not bom of a council. God is their author, and 
He, the alone true interpreter. No human power of 
itself, no reason of man, no human intellect, can at-- 
tain to a knowledge of the truths of Divine things ; 
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for Divine things are of a higher charaeter than man 
and his capabilities, agreeable to a passage, ''For what 
man knoweth the things of a man, save the spirit of mlui 
which is in him ? even so the things of God knoweth na 
man, bnt the Spirit of God." As Christ opened the 
understanding of the apostles that they might under- 
stand the scriptures, so does man now require Ins 
understanding opening to understand them. Humanity 
cannot, of itself, comprehend Diving. Is man left alone 
by his Maker to wander in uncertainties ? No; by no 
means ; for he hath not left himself without a witness- 
in any one of us. He hath sent forth his Light into 
every one of our hearts, and if any reader thinks this 
an untrue statement, then let him question it ; but if 
not, let him hold his peace ; for who art thou that 
thou shouldest consider thyself under God's &your, 
and thy brother entirely excluded ? Were the old 
scriptures, as at present received, the rule of Mth 
and manners of the Apostles ? If so, how is it that 
the New Testament has been added since then ? If 
the Old one, was their guide andrule» surely it ought 
to be ours if we are to be esteemed their followers. 
The assertion that the scriptures of the Old and New 
Testaments are the true guide and rule of Mth and 
manners, would force this inconsistency upon such 
assertors — ^that the apostles had not the true rule» for 
they had them not as at present. Admit, then, the^. 
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apostles had the troe rule and guide ; this proves the 
BcriptnreSy as at present received, are not the true 
one. It is a generally received opinion that the 
books of the bible are inspired. Yet what or who 
proves them to be inspired to onr particular minds ? 
The mere assertion is no proof, nor yet if it is said 
it is generally believed. Admitting that in England 
and Europe such is the case, yet I doubt if it is so in 
the world at large, they not having been circulated 
and read in the greater part of it, and if it was believed 
80 generally, we should still pin our belief on others, 
if we knew it not so for ourselves. The Boman Catho- 
lie Church receives other books as inspired, than 
those generally received by Protestants, showing 
how opinions differ amongst those called christians 
themselves. What, then, is the testimony to be relied 
upon ? I answer, the testimony of the Spirit, ** for 
the Spirit judgeth all things.'' We have it on record 
that Christ said, " When the Spirit of Truth is come 
it will lead you into all truth." 

Calvin saith (arguing against the Boman Catholic 
Church, which holds the Church's authoriiy as the 
interpreter,) ' ' in support of which, as belonging to their 
fimeied church, the mediators adduce the testimony 
of Peter, that ** no scripture is of any private interpreta- 
tion," because the prophets did not speak of themselves, 
but as they were impelled by the Holy Spirit. This 
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inference will avail them little with intelligent men. 
Peter now admonishes that the prophesies can be no 
more understood by the perspicuity of the hnman 
mind, than they conld at first have been composed by 
it ; he therefore exhorts that as they came down from 
heaven, so we should pray to have the genuine mean- 
ing opened to us by the Spirit of God." " The Spirit 
of God furnishes the gift of interpretation to those to 
whom he thinks fit, and gives it for the common edifi- 
cation of the church." Other Protestant reformers 
might be quoted holding similar views. Zwinglius is 
said to have been unwilling to receive any other as in- 
terpreter but the Holy Spirit himself: " D'Aubigne ii. 
vol. 220. 

Some may enquire. Does scripture assign to iudf 
the place of the Eule and Guide of Faith and Manners ? 
There is this difficulty in the enquiry — ^if we admit the 
book is not as other books, but requires the Spirit of 
the author to interpret to us the meaning, we must 
have it as our guide to enable us to come to the 
decision, whether it be so or no. 

To sum up — ^by going to the scripture for the ulti- 
mate guide and rule, unless we have the Spirit of the 
author to interpret, we go to a book, as it were, sealed. 
So that, he who pleads the scripture as the rule, with- 
out the aid of the Spirit to interpret, pleads not wisely. 
If a man write a testimony in an unknown tongue, though 
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it be correct, yetif the person reading knowsnotthemean- 
ing, it cannot be of service to him as a rale. But if, 
accor ding to promise, one, *' the Spirit ofTrath," is sent 
to take of His (Christ*s) and shew it nnto ns, then are 
both of service for the nnfolding of that testimony. So 
Hie scriptures, of themselves, cannot be looked npon as 
the role, neither are we to regard the scriptures, 
opened by the Spirit of God, as the only one, if con- 
sidered a rale at all. For if so, then were those before 
the flood, whom God was displeased with, without one ; 
and after the flood, and for some time after the 
apostles' days, too, if what is generally received be 
correct, that the present scriptures were not collected 
till a considerable time after Christ's death. If it is as- 
serted that the Scriptures of the Old andNew Testament 
are the ultimate Bule and Guide of Faith and Manners, 
then the apostles themselves were without that true one. 
Tet they were not without the true one, which was 
His will made known to them, and His will, made 
known to the children of men by His Spirit, still 
remains to be the only sure and true rule for his ser- 
yants to v^alk by. 

Previous to entering upon the proof, that the Spirit 
is the rule for the children of men to w&lk by, I 
will here add somewhat. To believe a thing is an 
act of our own mind, and whatever is presented to it 
may be judged, receiyed, rejected, or remain there for 
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farther confirmatioii before being decided upon. So 
that in the first place to believe that the will of God 
made known to man is the true rale and guide to 
walk by, we must for ourselves decide ; yet this being so 
generally believed by professors, I say little upon it, 
except that all who admit a Supreme and Omnipotent 
Creator, generally, if not universally, recognise that His 
will ought to be submitted to, as the supreme ruler of a 
kingdom of this world ought to be obeyed by all his 
subjects — ^unto him all yield. So all authority ought 
to be subject to the will of God, both temporal and 
spiritual ; and when the will of any power is placed in 
opposition to the will of God, God's will should be bowed 
unto and not the other : so far most agree. This is 
the height from whence all other powers are to be judged. 

When we ask by what is the will of God made 
known, then come varieties of opinion. Some 
attributing it to the church, some to the scriptures, 
and others to God*s Spirit. The first two have been 
considered before. Here I add, A church led by the 
Spirit of God, may communicate advice and the will of 
God to others ; so may a prophei So may the scriptures, 
through the Spirit of God, be profitable to make known 
to us the will of the Omnipotent more perfectly. 

We will now inquire further •ae to the Spirit 
being the guide, and its testimony the rule by which 
to walk. It may be asked, If the scriptures 



112 

cannot be rightly comprehended except through JDivine 
enlightenment, how can any proof &om them be gath- 
ered as to the testimony of the Spirit being the role 
by which to walk ? This is a reasonable query ; yet 
when we come to the foundation from which all the 
abiliiy to receive Divine truth is derived, and maintain 
that the Omnipotent hath given to every man power 
to comprehend, understand, and receive sufficient of 
His will to make him a fit inheritor of life everlasting, 
if but given heed to, it does away with the difficulty 
that otherwise would arise ; for the testimony of the 
Spirit on the heart, agrees with and answers to the 
testimony of the Spirit recorded in the scriptures, 
'< As &ce agrees with face in a looking glass.'' If any 
say. How shall I know this to be &om the Lord ? The 
answer is from its own evidence. Was it not thus with 
the good men of old — ^patriarchs, prophets, and 
apostles? Who gave them the evidence that what 
they testified of was the will of God, but the satisfying 
evidence of God Himself. 

As regards the evidence, we find that the will of 
God is communicated to mankind universally ; — ^reprov- 
ing for transgression, and inviting to uprightness and 
integriiy. If we pass over the scripture evidence to 
that obtainable- from general observation, how short 
are we from the true power of judgment, and what 
most concerns us in this matter is our own state. 
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Have we that knowledge ? (I speak not to those who 
have refused, and passed over the day of visitation, and 
become reprobate.) If the answer is Yea^ then who art 
thon that thon shonldest say God is ft respecter of 
persons ? If He deal thus with thee, and He be no 
respecter of persons, then is the same knowledge given 
to others. Bat if the answer is Nay^ then who shall 
give such knowledge ? for although man teach man 
certain principles, yet has the pupil to be convinced 
in his own mind, and upon Divine subjects it must 
come from Divinity, for man, as man, with all his rea- 
son and mighty power of intellect, cannot beget Divine 
knowledge and wisdom, it being of higher manner of 
existence, and superior unto the reason and intellect 
of man. 

Passing now to the scriptures, and believing, as 
the scripture saith — ** All scripture given by inspira- 
tion of God is profitable for doctrine, for reproof, for 
correction, for instruction in righteousness, that the 
man of God may be perfect," &c., &c., proofs from 
them ought to be of weight to all believers therein, 
particularly to those who hitherto have placed them 
as the rule and guide to walk by. Bomans viii. 14. 
We find " as many as are led by the Spirit of God 
they are the sons of God;" the Spirit of God is here 
put as guide to sons. Christ saith, " When He, the 
Spirit of Truth, is come, he will guide you into 
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all trath:'* John xvi. 18. The Spirit having come, is 
the goide. Psalm cxliii. — ^' Thy Spirit is good, lead 
me into the land of uprightness.*' That which was 
pointed out by our Saviour as the Guide, is the true 
one, and He saith the Spirit is, and doth not say the 
scripture is, nor yet that the church is. " When He, 
the Spirit of Truth, is come, he will guide you into 
all truth." So this, His Spirit, is in the souls of all 
but reprobates, and it is the guide of each member of 
the church, and of the church, '^for he that hath an 
ear, let him hear what the Spirit saith unto the 
churches," is the language of the Spirit through John 
(see Bey. ii. and iii). So may the church and each mem- 
ber keep in mind the saying of him who declared ^^ I am 
the light of the world." ** Abide in me, and I in you, 
for except the branch abide in the vine it cannot bear 
fruit of itself, no more can ye, except ye abide in me.'' 
Abundant testimony there is of its directing hand in 
the lives of the holy men of old, and coming to the 
account we have of the joumeyings of Paul, Acts xvi. 
7, we find it recorded that certain essayed to go to a 
place, but the Spirit suffered them not. We also read 
of Phillip being instructed of the Holy Spirit to go 
near and join himself to an individual : Acts viii. 29. 
In the epistle to Galatians the disciples are advised to 
" walk in the Spirit." When the wcyrds Holy Ghost 
are found to be the same as Holy Spirit, which they 
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are, still further proof is found. Acts xiii. 2: ^' The 
Holy Ghost said separate," &c., &c. Here the Holy 
Ghost instructed and guided the believers. Again, 
the Holy Ghost sent forth the two servants, Barnabas 
and Saul. The Holy Ghost forbade them to preach in 
Asia. There could scarce be more clear proof of the 
Holy Spirit's guidance than is to be found in the records 
of the apostles, and early believers. It commands, 
it guides, it restrains, it instructs. Their obedience 
to its guidance was as much to be heeded as was the 
pillar during the joumeyings of Israel through the 
wilderness. As a last appeal, John, who is thought 
to have been one, if not the last, of the apostles on the 
earth, counsels through the Spirit of Prophesy, " let 
him that hath an ear to hear, hear what the Spirit 
saith unto the churches." 

I now conclude. If the matters herein are found 
to be in unity with the Spirit of Truth, they will 
stand, but if not, they must come to nought. Every 
soul must itself be fully persuaded, and as the prin- 
ciples and practices advocated are found, so let them 
be received. If correct, and upon the foundation im- 
movable, then receive them. If incorrect, let all reject 
and deny them. I would compel no man, yet advise 
all to << prove all things, and hold fast that which is 
good." Let all embrace that which comes home to 
themselves as the way God would have him to walk in. 
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And to all I would bring to remembrance the w<»d8 
of the great Shepherd of the sheep, — ** He that 
heareth my sayings, and keepeth tl»m, he it is that 
fovetii Die;'* and he that loveth Him, will love his 
children also. 
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